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Letter from the Editor
Dear Reader,
I am pleased to see that you have chosen to open up another wonderful issue
Verbum. Thank you for your continued interest because you, the reader, are the
reason that this is such a successful publication. Every semester, Verbum receives
a wide variety of fun and interesting pieces that will challenge, encourage, and
simply entertain readers from all walks of life. The Fisher campus has been
generous in contributions of exciting pieces for Verbum. I would like to thank all
those who made contributions to this exciting new issue! These pieces have made
the Spring 2012 Verbum another remarkable issue.
This issue offers a plethora of noteworthy pieces that will challenge the
reader to think, explore, and understand religion in faith from a variety of different
views. This semester’s Verbum will allow you to look into the life of a seventeen
year old wrestling with an understanding of God in their life. This issue shows us
a new understanding of who both Mary Magdalene and the Virgin Mary are
according to different faiths, and reminds us of the importance of community
service. There is a ton more to read in here about teachers as ministers, the
celebration of new life, and a reminder of the influence of Martin Luther King Jr. I
could go on and on describing all of the great pieces that are present in this issue,
but why don’t you continue on and enjoy them for yourself!
I would also like to thank the review boards, compilers/editors, and of
course the REST Club’s academic advisor, Dr. Michael Costanzo. He has been
dedicated to Verbum and has helped both the publication and REST Club to grow
under his tutelage. We also thank the Office of Multicultural Affairs & Diversity,
the campus bookstore, Campus Ministry, and other individuals and organizations
that made contributions for the prizes presented to the Verbum writers.
Thank you for enjoying the Spring 2012 issue of Verbum!
Faithfully Yours,
Jonathan Cotugno
REST Club President
Editor of Verbum
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BAPTISM
Introduction
As a conveyor of God’s grace, baptism holds a significant role within Christianity and
has been regarded as a sacrament by essentially every Christian tradition throughout history as a
result. This reality is striking in light of Christian history, which has consistently demonstrated
that contention and debate often surrounds central Church doctrine rather than unified
agreement, the latter of which is far more challenging to obtain. Even though baptism is upheld
as tantamount to the Christian faith and tradition, a variety of primary sources from the
Reformation Era indicate that the role and specified definition of baptism varied substantially
amongst Roman Catholicism and the various Christian sects that developed there from. In fact,
some Christian traditions, like the Anabaptist, separated from the mainstream Church with
baptism occupying the central position of the dispute. This work will examine baptism from the
perspectives of Roman Catholicism, as well as Magisterial Reform and Protestant traditions
ranging from Lutheran, Calvinist, and Methodist to the Radical Reformation with the Anabaptist
movement, while considering the differentiation between infant and adult baptism in the
process. It will also consider the impact and implications of these ancient positions on 21 st
century ministry amongst pastors and congregants alike within both individual church bodies and
the Church collective while examining the sustaining relevancy of baptism, which remains a
central component of the life of the Church today.
Mode of Baptism within Catholicism
The Roman Catholic and Eastern Orthodox faiths regarded baptism as an essential
sacrament subject only to the Eucharist, which was valued with a higher caliber due to its
incarnational nature.1 Catholics viewed baptism as a normative means for salvation, as it
initiated the process of justification within a believer and cleansed original sin.2 It was for this

1

“Decree Concerning the Most Holy Sacrament of the Eucharist,” in The Creeds of Christendom, ed. Philip
Schaff, in CCEL, Volume 2, Chapter 3, 129.

latter reason that infant baptism was acknowledged and readily practiced as valid, as it was
believed that all humans were born into a sinful state of being that traced back to Adam’s initial
disobedience in the Garden of Eden.3 Infant baptism was also justified based upon Scripture
and, in particular, Colossians 2: 11-12, which was interpreted to signify that the old sign of
God’s covenant between humans and God performed at infancy, circumcision, was replaced
through Christ with the sign of the new covenant, baptism.4
Since the faith of the child could not be determined at an early stage of life, however,
there was also a community aspect to baptism within Catholicism, as the child’s caregivers and
community of faith in which the child was to be raised were expected to contribute to the child’s
faith development, and his or her own acknowledgment of faith later on in life at confirmation
was also expected.5 By consequence of this, however, it was also believed that it was possible
for a person to lose faith and fall away from God through persistent sinfulness, and thereby be in
jeopardy of losing salvation, although the grace bestowed upon the person at baptism instilled an
indelible character and could not be revoked in its validity regardless of the will of the person. 6
While one could renounce one’s baptism, one was still obligated to the fruits associated with the
sacrament, mainly living a Christian life in thought and practice.7 Likewise, although
Catholicism did not profess the belief that one was saved through works, but rather faith was to
be found as the foundation, it was believed necessary for any baptized believer to respond to
God’s extension of grace through engaging with good and pious works, without which the
authenticity of that person’s faith was criticized.8 For it was believed that the profundity of the
work of the Holy Spirit commencing justification within baptism did not provide for “the
remission of sins merely, but also the sanctification and renewal of the inward man, through the
voluntary reception of the grace, and of the gifts, whereby man of unjust becomes just.”9 In this
way, baptism served as much more than a singular act, and signified the start of a faith journey
2

“Decree on the Sacraments” (Ibidem 123).
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“On Original Sin” (Ibidem 85).
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“On the Longer Catechism of the Eastern Orthodox Church,” (Ibidem, Volume 2, Questions 293-294).
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Ibidem, Question 295.

6

“Decree on the Sacraments,” (Ibidem 123).

7

Ibidem, 125.
Ibidem, 123.

8
9

“Decree on Justification,” (Ibidem, Chapter 7, 94).

that would develop throughout a person’s life unto eternity.
Roman Catholicism clearly presented a very stringent view on baptism, and even
professed that, as the sole and true Church, it held the only true doctrine regarding the
sacrament.10 Nevertheless, it was acknowledged that baptisms performed by those outside of
this tradition could still be regarded as “true” if the triune formula was followed “with the
intention of doing what the Church doth.”11 While, as mentioned earlier, the Eucharist was
viewed as holding the utmost significance with Catholicism, it could be argued that baptism was
even more significant, although in a different capacity, given that without its receipt one could
not partake in the Eucharist as one who had been established as a Christian in the faith. Despite
all of the declarations supplied by the Catholic Church in regards to baptism, however, there
remained a distinctive mystery and ineffability surrounding the sacrament, as the enigmatic work
of God was supremely acknowledged as central to the rite in both infants and adults.
Mode of Baptism Within Lutheranism
Lutheranism presented a view on baptism that was relatively similar to Catholicism as a
normative means of salvation and likewise readily practiced infant baptism and viewed it as
valid.12 In his “On Baptism” section of his Sermons on the Catechism, Luther argued in favor of
paedobaptism extensively, and defended his position with clear points based both on Scripture
and observation. Initially, he seemed to almost contradict himself in that he supported his
understanding of the sacrament of baptism with a citation from Mark 16:16 that states that all
who believe and are baptized will be saved, which seems to signify a conscious act on the part of
the one who is engaged with the undertaking of belief in and of itself. 13 Later on in the work,
Luther claimed that a person’s faith, or this act of believing, was independent of the act of
baptism, which was to be viewed as valid regardless of whether or not the person professed that
he or she believed in Christ and the salvific work of God through him, thus justifying infant
baptism.14 In this view, God bestowed God’s grace upon a person at the time of baptism even in
spite of his or her self.
Luther further established this point by the contention that the workings of the Holy Spirit
could be evidenced within a person after baptism as he or she developed physically and
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Ibidem, 122.
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Ibidem, 123.
Martin Luther, Selections From His Writings, ed. John Dillenberger (Garden City, NY: Anchor Books,
1961), 345.
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13

Ibidem, 230.
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Ibidem, 232.

spiritually in faith, and, consequently professed that children in fact do believe when they receive
baptism in the sense that there exists within the act a holy and spiritual component with a
subsequent inner working within an individual.15 Thereby, this aforementioned apparent
contradiction was reconciled by Luther. Like Catholicism, Luther affirmed that it was indeed
possible for a person to object to his or her baptism, although the baptism itself could not be
revoked because of this mysterious and sanctified facet.16 Consequently, a baptism was temporal
and eternal, momentary and effectual, in that it was believed that the person being baptized
received God’s forgiveness at that very moment and was redeemed before God becoming “a
member of Christ” and “com[ing] into Christ’s kingdom” with Christ as Lord, yet it was
presumed that that “fruit” would be yielded throughout that person’s lifetime. 17
As could be presumed based upon this argument, Luther differed from the Catholic
position to a degree in terms of perspective in relation to the notion of baptizing an infant on the
basis of his or her parent’s or caregiver’s faith, although the expectation that the child would be
raised in the faith was still evident.18 This was due to the fact that Luther emphasized the role of
the Word of God as primary both in the founding and in the carrying out of the sacrament. 19 God
was the primary actor in the issuance of the commandment to believe and be baptized as well as
in the union of God’s Word to the sacramental element through the Holy Spirit. Therefore, it
was unnecessary for any volition on the part of the human being, either personally or by proxy
by way of a guardian. Although Luther was seemingly mainly at odds with the Roman Catholic
Church from a doctrinal perspective, the emphasis he placed upon baptism as a necessity of the
Christian faith mirrors the tradition with which he objected with little distinction, which is a
substantial reality worthy of note.
Mode of Baptism Within Calvinism
Much like Lutheranism, thoughts on baptism in the Reformed tradition in Europe
contained many aspects similar to Catholic teaching and theology while introducing a distinct
perspective on the sacrament. John Calvin defended infant baptism against critics of his time
with significant detail, and, in similarity to Luther, deemed the Word of God as central to a
consideration of the sacrament.20 In his defense of paedobaptism in his acclaimed work

15

Ibidem

16

Ibidem, 233.
Ibidem, 231.

17
18

Ibidem, 233.

19

Ibidem.

Institutes of the Christian Religion, Calvin expounded upon the Catholic position that infant
baptism is indeed validated by Scripture in relation to its correspondence with circumcision “as
seen in the internal office, the promise, the use, and the effect.”21 In relative similarity to Luther,
Calvin recognized a twofold component to baptism with the initial “remission of sins” occurring
once the act is put forth as well as the “mortification or regeneration” of a person throughout his
or her lifetime leading up to eternal life and he contended that these two aspects applied to infant
baptism as well.22 He noted that the promise given by God to Abraham at the first institution of
the practice of circumcision “include[d] the promise of eternal life” from the forgiveness of sins,
coupled with an aspect of “mortification” as the people were admonished to “circumcise the
foreskin of their heart” living rightly before the LORD as God’s chosen people. 23 Drawing both
from Scripture and Church tradition, Calvin surmised that both of these promises put forth both
by God and by the people with whom God was covenanting became obsolete with the coming
and sacrifice of Christ and Christ’s institution of baptism as the normative means for one to be
recognized as one of God’s people and a member of Christ’s body through the work of the Holy
Spirit and evidenced by subsequent holy living.
To a commonly upheld objection of his day that infant baptism was not to be considered
legitimate because there were no accounts within Scripture of the apostles engaging with the
practice, Calvin offered the response that its omission did not signify its absence, as ancient
scholars “trace[d] its origin to the days of the apostles” and “attending to the end for which it was
instituted, [it was] clearly perceive[d] that it [was] not less applicable to children than to those of
more advanced years, and that, therefore, they cannot be deprived of it without manifest fraud to
the will of its divine author.”24 In this way, Calvin emphasized not only the acceptability, but the
necessity, of baptizing infants.
Much like Luther, Calvin acknowledged a divine and ineffable component to baptism
that extended beyond a mere sign or symbol, and espoused that the faith of the child was not
necessary for God’s extension of grace to be received at baptism, although it was believed that
one of the benefits of baptism for an infant would be his or her growth in faith throughout his or
her lifetime, with an aspect of responsibility inherent for the child and adult the infant would
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John Calvin, Institutes of the Christian Religion, “Paedobaptism,” in CCEL, Book 4, Chapter 16, Section

1.
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Ibidem, Section 16.
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Ibidem, Section 3.
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Ibidem.
Ibidem, Section 8.
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become as well as the community of believers in that child’s life.25 Calvinism proponed the
practice of infant baptism as an integral initiation to a faith journey to such a degree that any
opposition to it was declared an act of Satan with the reasoning that it displayed the depth of the
unconditional mercy of God, which is extended even to seemingly incapable infants who are
useless from a societal perspective and encouraged the application of spiritual teaching and
learning in a relationship with God.26 Although it was acknowledged that infants lack the
capacity to understand the meaning and effects of baptism, this did not retract from God’s
capabilities to “sanctif[y] whom he pleases, in the way in which he sanctified John, seeing that
his power is not impaired.”27 This would seem to be in accordance with the biblical notion that
humans are not capable of attaining to salvation out of their own faculties. Nevertheless, this
argument seems to be based upon John’s receipt of the Holy Spirit at infancy as conveyed by
Scripture, yet this sanctification is arguably a mode distinct from water baptism and could
potentially thereby be unmerited for comparison.
Mode of Baptism Within Wesleyanism
As an Anglican influenced by Calvinist views, John Wesley’s position on baptism was
very close to that found in Calvinism. Although Wesley composed his writings on the subject
towards the very end of the traditional Reformation period, it is interesting to note, yet also
understandable, that much of Wesley’s teaching on the nature of baptism and for whom it was
designed by God is similar to Catholic teaching as well. For instance, Wesley condoned infant
baptism on the basis of the doctrine of original sin.28 Yet he approached baptism from a slightly
different perspective than his predecessors in that he seemed to have placed a more significant
emphasis on baptism as an outward sign or symbol of one’s inward repentance and initiation into
the Church as the body of believers, although he nevertheless contended that there was a spiritual
and pneumatological character within the act as well through “the washing away” of “the guilt of
original sin, by the application of the merits of Christ’s death.”29 In this way, and with the
receipt of God’s grace, baptism signified “profession, and mark of difference” as well as

25

Ibidem, Section 9.

26

Ibidem, Section 32.

27

Ibidem, Section 17.
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John Wesley, “Treatise on Baptism,”,
http://personalpages.tds.net/~amiddlek/Theology/Treatise%20on%20Baptism.htm (accessed December 17, 2011),
Section 4, Paragraph 2.
29

Ibidem, Section 2, Paragraph 1.

“regeneration, or the new birth” on the part of the one being baptized.30
Wesley, like those before him, also based his argument upon Scripture, and
acknowledged structural and sacramental parallels between circumcision and baptism. While
Luther and Calvin seemed to illustrate the magnitude of God’s grace and mercy by illustrating
the helplessness and utter dependence of infants as symbolic of the state of all frail and imperfect
human beings before God, Wesley emphasized the capability of infants to make and partake in a
covenant, being “obliged by compacts made by others in their name, and receiv[ing] advantage
by them.”31 Thereby, from a very early stage of life, infants were both entitled to the redeeming
benefits of having God’s grace bestowed upon them and responsible for living up into that state
of grace through faithful participation in Christ’s body and right words and deeds with the
communal support of other believers.
Wesley expounded upon Calvin’s argument that the fact that no overt mentions of infant
baptism appeared in the New Testament at the hands of the apostles did not necessitate that the
practice was not being put forth as he argued that the baptizing of infants was a routine practice
within Judaism, albeit for a different reason, and, as a result, would have continued as a practice
among early Jewish followers of Jesus unless deemed unnecessary by Christ, and no such
allusion is given in Scripture.32 From this standpoint and drawing upon historical scholarly
documents evidencing infant baptism, Wesley concluded that “[i]f to baptize infants has been the
general practice of the Christian Church in all places and in all ages, then this must have been the
practice of the apostles, and, consequently, the mind of Christ.”33 While the latter part of this
argument seems justified within the context of history, it seems that the former could potentially
be questioned from the perspective that, as mentioned earlier, baptism was practiced within
Judaism for a reason entirely distinct from that which is associated with Christian baptism,
especially from the aspect of entering into Christ’s body as a member of the Church, and the
Jewish practice of the rite would presumably have been understood in its original context even
after the advent of Christ since early Christ followers did not see a contradiction between being
Jewish and Christian simultaneously. Perhaps for this very reason baptism was redefined within
the Jewish Christian perspective, however, and thus carried with it a new component of
redemption to infants as well as adults. Nevertheless, it is clear that this sacred practice was
maintained as tantamount to the Christian faith by Wesley, who followed in the teachings of

30

“Methodist Articles of Religion,” in The Creeds of Christendom, ed. Philip Schaff, in CCEL, Volume 3,

Article 17.
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John Wesley, “Treatise on Baptism,” Section 4, Paragraph 3.
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Ibidem, Paragraph 6.

33

Ibidem, Paragraph 9.

earlier reformers, which would seemingly necessitate its bestowment early on in life.
Mode of Baptism Within the Radical Reformation Movement
From the consideration of baptism and its application to infants thus far, it would seem
that this particular mode of its practice was historically rooted and apostolic in nature, although
in modern times the perception often seems to be to the contrary viewpoint within a variety of
Christian denominations. The basis for this contention is affected in no small part by the
teachings of those who were part of the Radical Reformation movement, which will be
considered at present.
Perhaps the most well-known sect of Radical Reformers that centralized debate around
the very subject of baptism were the Anabaptists, who, as the name suggests, rejected infant
baptism and espoused believer’s baptism as the only viable mode of the practice once a person
had reached an age capable of discernment. For the Anabaptists, the definition of the word
‘believe’ from the passage in Mark referenced earlier encompassed a component of “learning
and understanding” that applied to human faculties themselves and a direct responsibility on the
part of the individual to claim his or her faith, rather than some spiritual or ethereal component
assisting an incapable individual in the acquisition of faith, as Lutheranism and the Reformed
tradition seemed to suggest.34 Before baptism could be received, and before this belief could be
acknowledged, it was believed that the gospel of the Lord needed to first be heard and
accepted.35
Baptism in this tradition was viewed much more as an outward sign or symbol of God’s
extension of grace than an inward transformation effected by the Holy Spirit, although “a
demonstration of divine love” and a transformed state of being “in obedience to Christ with love,
life, goods and honor” in community with other believers was still expected on the part of the
baptized believer.36 Similarly, an indefinable aspect of a profound and spiritual nature was still
regarded to some degree within baptism, as well as a covenantal component, since “[the] believer
accepts the sign of baptism as a covenant of acceptance before the Christian community, to be
received into the covenant of God, in the name of God, whose power and might have separated
him from those things which the heart desires.”37 While the person held a role in accepting

34

Hans Hut, Early Anabaptist Spirituality: Selected Writings, ed. Daniel Liechty, (New York: Paulist Press,
1994), 56, Google e-book.
35

Ibidem, 57-58.

36

Ibidem, 57.

37

Ibidem

God’s offer of salvation, it is evident that the Being with the utmost and supreme authority in the
process was still God, seemingly in spite of claims from critics that believer’s baptism signified a
form of self-reliance and the obtaining of one’s salvation on one’s own. Likewise, the Christian
community also remained a significant piece, as before, in declaring God’s sovereignty as they
carried out the mission of Christ on Earth as his faithful body and fostered accountability for any
who claimed to be a believer in and follower of Christ as Lord. Further, as Hans Hut contended,
“[w]hoever would be a disciple of the Lord must be baptized and made pure in the Holy Spirit
and be united by the bonds of peace into one body.”38 Thereby, the significance of all three of
these roles, that of the individual, that of the community, and that of God through the working of
the Holy Spirit, within Anabaptist thought and practice is unequivocally declared.
Application to 21st Century Ministry
While many of the ancient controversies surrounding baptism have been rectified over
the centuries to become less prominent today, it is arguable that the dispute between the validity
of adult versus infant baptism has retained relevancy into the modern era, especially amongst
those who may have been raised outside of the Church and may be unfamiliar with the doctrine
of baptism and the meaning behind the outward sign, and may only be familiar with the various
positions upheld both by the Catholic Church and various Protestant denominations that specify
either that infant baptism is allowable and encouraged or prohibited and even sacrilegious.
Without historical context and background surrounding both of these modes of the sacrament, it
seems individuals who are considering baptism for themselves or for their children could easily
become confused at best and ill informed and swayed to a harmful or negative perspective by
false teaching at worst. Therefore, a pastor or church leader necessarily must be knowledgeable
at least to some degree on the breadth of positions that have surrounded the sacrament on both a
doctrinal and practical level throughout history, and especially during the Reformation Era when
teaching on the subject was solidified with the presumed intention of being preserved to remain
authentic for future generations. By having access to this knowledge base, he or she can respond
to the needs of a congregant both in preparation for baptism, even for those who may only be
inquisitive and have no immediate intention of receiving the sacrament, and for the time the
sacrament is performed as well as afterwards as a form of guidance and support for the new
believer who could benefit from the wisdom and experience of ancient theologians, pastors, and
thinkers.
Almost ironically, it seems that in today’s time period there exists as much if not more
ignorance surrounding a clear and deep understanding of the sacrament of baptism and its

38

Ibidem, 57-58.

various modes of observance as there existed centuries ago when the wealth of ministry and
educational materials that contemporary Church and lay leaders now may access were not nearly
as abundant or readily available. This may be due to the fact that the issue is not as pressing
within Christian communities of faith as other social or societal issues. Whether or not this
should be the case is essentially a matter of opinion in terms of which matters are deemed to be
the most significant, relevant, and worthy of consideration within the Church today.
Nevertheless, it would seem that the subject of baptism should merit a substantial degree of
regard due to its significance as one of the biblical ordinances instituted by Christ and its
profundity and excellence within Christianity as an essentially universally accepted means of
grace upon a believer by God through the power of the Holy Spirit.
Conclusion
As a sacrament and as a transformative vehicle of God’s grace, baptism has withstood the
passing of time and generations to remain existentially and spiritually relevant into the present
era. The debate surrounding whether or not infant or adult baptism is to be received as the
preferred or standard mode of the bestowment of baptism also has retained its relevancy, as there
is still no consensus within the Church surrounding the appropriate means by which baptism is
received. It is for this reason that a consideration and analysis of the teaching of prominent
Church leaders from centuries ago additionally remains relevant as well as necessary today, in
order that ordained and lay ministers alike may benefit, engage with, and learn from the
established insights for practical application to current settings and a deeper and more informed
and holistic perspective.

Baptismal Font in the Cathedral of Montecarlo,
Princedom of Monaco
(Photo taken by MC)
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(When the bond is broken)

When that bond is broken,
That feeling of separation sets in
Where is He?
Lost, blank stare, gazing to grasp onto something
Desperation, loneliness, wanting denied love
Where is He?
Reject, neglect
Tears and sorrow
He is there.
He is there waiting for acceptance.
He is there for your dependence.

Skye-Raven Drey
Black Sheep
Every family has a Black Sheep
Something that doesn’t fit in
With the perfect image they try to portray
And it’s sad when everyone
Calls it a secret and is ashamed of it
They shun it
Because it goes against nature
Because it’s not the way
The world is supposed to work
But it’s so much worse
When you know that you’re the only one
Who accepts it and still loves it as much a before
You know that things will always be the same
They’ll just happen in a different way
They can’t run from it
The Black Sheep is still part of the family
It will always be our Black Sheep
It’ll just be the type of Sheep
That will make itself happy

Faculty/Staff Flowers

The Lark Descending
Voluptuous spirals grazed the blue
When the lark ascended smoothly
He breathed the rarified air
Of unexplored oceans of space
His eyes transfigured
By colors seen only in dreams
Wings spread wide across the sky
A dot in a universe of wonder
With muted spirit the lark descends
Slowly through the curved spiral
Of the setting sun
Evening clouds cover the grey mist
Before long sky earth and sea
Will become one in the fold of night

Michael Costanzo
(From Sunrise Sunset)

Guest Writers’ Corner
Funeral
In grade school my class sang at them for free
pretending we understood the Latin we sang.
Later I served at them, these times for a stipend,
still pretending I understood the Latin I said
as I enjoyed the free limo ride to the cemetery.
They were always the same back then.
Priest, casket, people, wrapped in black,
smells of beeswax and incense filled the air.
The symbols spoke loudly in their silence,
stern sermons were dark and serious business.
It was all about loss, regret, retribution.
Not all was bad. Words of one stirring
sermon roused my guilt, caused me to sit up
head to the confessional the next Saturday.
Those harsh words may have changed my life.
Today all is different. It’s about comfort, assurance.
The deceased is praised, honored. Heaven awaits.
All is done with less ritual and more warmth
as friends and family contribute with
prayers, songs, flowers, and memories.
Now, it seems, each is different from the rest.
Families select the songs, scriptures, hoping
to hear words that will say what they would say
about the person who now can no longer hear.
It’s better when all know when to sit, stand and kneel.
When my time comes to be the center of attraction
I hope I plan it well but for now I am unsure
how to manage it all. Should it be about comfort
or maybe all about my good points? Better, it should be
about my last shot to deliver messages I hadn’t in life.
Perhaps I’ll have my children read passages that
I think they need as guidance in my absence,
my grandsons read prayers they need to know
while I’m still pretending to know what’s best
and enjoy my last free limo ride to the cemetery.
Paul A. Rothermich

Paul, father of Sarah Campagna, lives in Toledo, Ohio

Sarah with dad and mom, Clara

The World Seen Through the Lens of Faith

*** Prize provided by

Submissions Review Committee:
Religious Studies Club

Dan Irving

“Saints” reaching out
Last semester in a” Saints in Film” course we did a project that related our class to the
real world and helping others. In an effort to act on what we learned about saints, their love of
God and their desire to express it through their lives, we contacted a parish in Brazil and came up
with a class project to help their youth soccer program. The children there love the sport of
soccer and we believed it would be a great gesture of love to give them proper soccer jerseys.
Our goal was to raise money and donate 30 youth soccer jerseys for the young members of the
parish who were in need.
Our class proposed a plan to create our own design on the front of the jersey and to make
them look similar to those of the Brazilian National Soccer team. We combined the Fisher
Cardinals logo with the name of the parish in Brazil. After we realized that we would need to
find a little more money, a few of our class members proposed the idea to another one of Dr.
Costanzo’s classes, “What is Religion?” When the shirts were purchased and the new logo
printed on them, each member of the two classes signed the shirts. We wanted the children to
know that we cared for them and shared their love for athletics. This was not just a contribution
to a parish in need, but a great experience to those of us involved here at Fisher.
We were not just finding food or clothing to donate which any one could have found
around the house, we actually took our time to come up with an idea to help specific members of
the community. It was a more meaningful project to the class because our personal connection
was greater than just handing over a can of soup. Our class really was connected with this
project in more than one way. Throughout the semester our curriculum taught us about saints
and how people become saints. Giving back to the community and living in God’s divine image
no matter how far it would take us, was one of the most stressed elements of saintliness. Saint
Clara and Francis of Assisi are both great examples of giving back to those less fortunate. Both
lived in God’s divine image by helping those who were in need. Saint Francis of Assisi lived
amongst the lepers who had a terrible skin condition. Saint Clara saw Francis’ good deeds and
soon followed in his footsteps. This was what our class aimed to do, walk in the footsteps of the
most loving people in Christianity.

Chris Sawyer
Rest Club Treasurer

Hearing the Game and Listening to the Player
Football is one of America’s pastimes that have played a crucial role in my life along with many
other people across the country. To the average person that might not know a lot about the sport it
may bring negative vibes. Football may draw these vibes from the trash talking and violence included in
the game. This game has so much more to offer though. On top of discipline, brotherhood, and a sense
of pride for one’s team, football can give so much more. Looking at faith through football may seem like
a difficult task to an outsider, but for someone involved it is an easy task.
When I was younger and first started playing football I had a different coach just about every
year. They all meant a lot to me but the one that struck me the most was my coach from 6th grade. He
told us there are only 3 things in life that are the most important. The first was your family. The next was
your education. The third was your faith. He told us that through our faith everything was possible. That
season we went undefeated. We also had team prayers before and after the game. This occurred from
that time until my football career ended. I always enjoyed team prayer. It showed unity within our team.
We were one voice, one heartbeat, under God.
Today, there are many stars on the gridiron that are not afraid to show their faith. A perfect
example of this is Tim Tebow. Tebow not only excels on the field, but also shows that he is not afraid to

express himself through God. I had the pleasure of reading his book (Through My Eyes, by Tim Tebow
and Nathan Whitaker – HarperCollins Publishers, 2011) over the summer and really enjoyed reading
what he had to say. One of my favorite quotes from the book is:
People often seem to think that when you're following the Lord and trying to do His will, your
path will always be clear, the decisions smooth and easy, and life will be lived happily ever after and all
that. Sometimes that may be true, but I've found that more often, it's not.

This is so true when it comes to life and on the football field. There is never an easy decision on the field
and what Tebow is trying to get at here is no matter what decision you make, you have to make the best
out of it because the Lord’s path for you is not something that you already know. It has to be found. I
think Tim Tebow is great for the sport because of what he brings to the table. On top of all of the
negativity that may be seen in football he is a bright spot that needs to be exposed. He is not the only
one that expresses a positive image on the sport. There are many out there, they just have not been
seen yet.
The Fellowship of Christian Athletes is an organization that is not only found on Fisher’s campus,
but also found in youth programs all the way up to professional teams. It is an organization that focuses
on using athletics to impact the world of Jesus Christ. It was established in 1954 and has been growing
ever sense. This not only uses football, but many other sports.
No one should judge a book by its cover. Football has meant more than just a game to me in my
life. It touches people in more ways than the naked eye can see. It brings people together for more than
just a game. It can bring people to faith.

Teresa Murano,
Instructor of Italian Language
At St. John Fisher College

The Enriching World of Volunteering
We all receive inspiration from people we admire, and mine came from my brother, who in the 1980s spent two
years as a missionary in Brazil, in the state of São Paulo. His stories about people living in absolute poverty, in a
nation where the majority of the wealth is in the hands of a few, touched me profoundly.
For a while, the idea of volunteering remained at the germinal stage until a trip to Panama in 2008. After
my short stay among the Kuna Indians, I decided to spend part of my summer volunteering among the very poor.
(The way it was before, it sounded as if you were going to volunteer in Panama among these Indians. The “where”
was removed for that reason).
My friend, Father Vincenzo Frisullo, who lives in São Paulo, had been inspired by the Nobel Prize winner
for Peace, Monsignor Helde Camara, and received the prestigious “Awards Italy in the World 2002” from the
Italian Government for his ministry in Brazil. A preacher of the Gospel where hope seems more difficult, he
promoted and founded the Cultural Center for Youth, carrying on the thesis that there can be no social
intervention without culture.
Father Vincenzo suggested that I work among the homeless of São Paulo. The location was an immense
space built under one of the many bridges of this megalopolis. (A megalopolis would be many large cities that
seem to run together, such as Boston-New York-Washington, DC. You are implying here that São Paulo is one of a
string of large cities and this is a good image. You just would not need “of the city”).
I embraced Father Frisullo’s idea and in July 2011, I flew to Brazil with anxiety and curiosity for a new
world of discoveries. During my interview with the director of the Center “São Martinho” I was told that I could not
work more than four hours a day and I asked myself why. “Ela vai intender,” he said; “You will understand.”
From 9 to 12, three times a week, I helped with preparing breakfast and lunch for over 450 people from
different walks of life: prostitutes, the homeless and sick, AIDS sufferers, the young and very young, as well as the
old and very old, and even entire families. Each one of them came with a unique story.

At 9, for breakfast, a sea of people entered the center and stood in line, advancing slowly toward the large
container of milk and a tray on which toast had been piled. They were given one cup of milk and a piece of toast.
Many reentered the line in the hope of getting a second piece of bread and a cup of milk.
At lunch we were busy cutting salad, stirring rice and meat, and filling plates, while people were outside
waiting to be called. At noon again a swarm of people entered slowly, talking, walking to their seats, waiting
anxiously for their last meal of the day. After lunch each of the guests brought their empty plastic dishes, one by
one, to be washed. As they handed us their dishes they thanked me and other volunteers. They headed toward
the exit: many disappeared, while others remained on the sidewalk, in front of the center, and lay on their
mattresses with their dogs next to them.
After few days I recognized many of them and remembered their names. They talked to me, thanking me
for flying from so far away to help with preparing and distributing food to them. They called me “the Italian lady.
Some wished that I could remain there forever. I realized that I had become a friend for many.
It is often said that people who belong to the culture of poverty feel relegated to the outskirts of society,
marginalized and hopeless, with a strong sense of “not belonging.” I experienced the opposite. At São Martinho, I
observed a deep sense of solidarity among the poor. Every day I noticed that they gathered as a group in which
they found a sense of belonging. They laughed and cried together, and they were protective of each other. In one
instance a young girl, abandoned by her parents, was so drunk that she could not even walk to the table. A number
of men and women of the group gave up their lunch to be with her, to make sure that she was safe, that no one
would hurt her. One person left the group to bring the girl her lunch. The rest waited until the next day for their
meal. (I understand that some people gave up their lunch to stay with the girl. Did the one who left the group bring
the girl a lunch? In this case, “One person left the group to bring the girl her lunch”).
After my four hours, I remembered the words that the director of the Center told me. I had to leave and
regain my emotional strength. I would go then by subway downtown São Paulo, where 30% of the economy of
Brazil is produced. Manhattan came to mind. The rich were really ultra-rich, and the poor were lying in the parks or
in the luxurious streets of the Avenida Paulista. A world of difference from the atmosphere of São Martinho.
It took me one and a half hours to get to the Center. While on my way there in the morning, seated on the
bus, looking at the colorful slums, I thought that, after all, we are all the same, only different circumstances allow
us to have a better life. Because of this we should all strive to make the lives of others more dignified. Many
generous people work toward this goal, but it is not enough until more of us dedicate more time to others in need.
Before I returned to the United States, one of the young men from the Center came to say goodbye. He
carried with him the news that he would stop being a fire-eater in a circus and that he had found a job as a porter
in a hotel of São Paulo.
My experience among the poor has made a positive impact on my life. I thank them for sharing with me
their love and a rich culture. I am waiting impatiently to go back to hopefully observe positive changes in the lives
of my friends at São Martinho.

RESEARCH PAPER
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***Mary Magdalene: Saint Not Sinner

Introduction

I was attracted to the topic of Mary Magdalene because very little concrete information is known about her.
She is mentioned a mere 12 times in the New Testament and is only acknowledged in the four gospels of Matthew,
Mark, Luke, and John. I was hoping that throughout my research I would be able to acquire more information about
her, and understand why through the centuries she has been described as both a prostitute and a sinner. In truth, she
was a beloved follower of Jesus and the first to whom Jesus appeared after he was resurrected.
While writing this paper I wish to accomplish a better understanding of the history of Mary Magdalene. I hope to be
able to show others that the impression that Mary Magdalene is a sinner and a prostitute is in fact false. I also hope
to learn what is so intriguing about the idea of Mary Magdalene, not only in historical context but in a contemporary
context as well. I am writing this paper to discover the truth about Mary Magdalene and her growing personal
history through the centuries.
Mary Magdalene has been an intriguing historical figure and has been wrongfully portrayed as a prostitute
and a sinner over the centuries. I will develop this thesis in the following three points: by looking at gospel passages
in the New Testament that pertain only to Mary Magdalene, by examining false images of Mary Magdalene that
have been projected throughout history, and by showing that Mary Magdalene was an important follower of Jesus
and the first to whom he appeared after his resurrection.

Background
Mary Magdalene came from the town of Magdala, by the Sea of Galilee in a remote province of the Roman
Empire called Judaea. It was a center of trade on an international route where people of all kinds of religions and
customs met one another at the market. It was one of the larger cities in the time of Jesus and was a center of trade
for dyed material, salt fish, and a selection of agricultural products. People of all religions met at the market and it
was a city where both Jewish and Greek cultures were accepted. Magdala was a city that greatly suffered under the
Roman occupation and opposition to it. It was a very wealthy town, but regarded as morally corrupt. Mary
Magdalene was named for the city from she came, unlike other Marys mentioned in the bible. Lucy Winkett states
that “Mary of Magda is the only woman who is not described and defined by her family” (24). Mary Magdalene was
most likely raised Jewish and may have met Jesus of Nazareth in Magdala, possibly at a synagogue, where she then
began to follow him.

Gospel Passages
Using only the passages where Mary Magdalene is named specifically can we determine that Mary
Magdalene was an important follower of Jesus of Nazareth. We must look solely at the passages where her name is
mentioned so we do not confuse her with other Marys of the bible. According to the gospel passages, Mary
Magdalene was an important figure that was present in the major moments of Jesus’s life, his burial and his
resurrection. In Mark 15:47, it is stated: “Mary Magdalene and Mary the mother of Joses saw where the body was
laid.” This was stated again in Matthew 27:61:, “He then rolled a great stone to the door of the tomb and went away.
Mary Magdalane and the other Mary were there, sitting opposite the tomb.” It is clearly indicated that Mary
Magdalene observes Jesus’s burial and knows where to look for him at the tomb on Sunday morning.
Mary Magdalene is found at the tomb on Sunday morning in all four gospel passages. “When the Sabbath
was over, Mary Magdalene, and Mary the mother of James, and Salome brought spices, so that they might go and
anoint him” (Mark 16:1). At the tomb, Mary Magdalene and the other women discover that the tomb is empty.
Shortly after, a young man in a white robe instructs them to go and find the disciples and tell them that Jesus has
risen. “After the Sabbath, as the first day of the week was dawning, Mary Magdalene and the other Mary went to the
tomb” (Matthew 28:1). When Jesus appears to the women he directs them to tell the disciples that he has been
raised. “On the first day of the week, very early in the morning, the women took the spices they had prepared and

went to the tomb… It was Mary Magdalene, Joanna, Mary the mother of James, and the other with them who told
this to the apostles” (Luke 24:1 and 10). The women find the tomb empty and two men in gleaming clothes tell the
women to remember what Jesus had told them in Galilee and to report it to the Eleven. They leave and tell their
stories but the Eleven do not believe them. “Early on the first day of the week, while it was still dark, Mary
Magdalene came to the tomb and saw that the stone had been removed from the tomb” (John 20:1). Mary
Magdalene tells Simon and John that Jesus’s body is not in the tomb. Then Jesus appears directly to Mary
Magdalene and tells her to report to the disciples what he has said to her.
These events show evidence of Mary Magdalene being at the tomb on Sunday morning. Mary Magdalene
was either, herself, or among others to be the first to hear the glad message that Jesus had been raised from the dead
as well as the first to spread the good news. If Mary of Magdala was truly a sinner and prostitute, why is it that she
appears in the most important account of Christian belief, the resurrection?

False Images of Mary Magdalene
The fact that Mary Magdalene is not frequently mentioned is the main cause of much of the
misunderstanding in Mary Magdalene’s true identity. Many scholars have grouped together Mary of Magdala, Mary
of Bethany, and the sinful woman of Luke 7 as the same person. This argument is based on the belief that the gospel
writers may have removed Mary Magdalene’s name from the stories that were more personal, such as Luke’s sinful
woman. Grenville Kent believes that Luke removes the name of Mary Magdalene from the sinful woman for privacy
reasons, “Luke carefully removes her name from a story of prostitution, naming her achievements as a generous
supporter of Jesus and as a resurrection eyewitness…” (22). An alternative argument to why we should group the
Marys together is that the stories were arranged in such a way that one can assume Mary of Magdala is the same
person as Mary of Bethany. “Viewing Mary of Bethany and Mary Magdalene as the same person builds a coherent
narrative running through the Gospels, with Mary as consistent character…” (Kent 25). This is due to the leading
from one story where Mary Magdalene is present to the next where an unnamed sinner is present. Mary
Magdalene’s’ expulsion of seven demons is followed by Luke’s unnamed woman in chapter 7 and many scholars
then assume that the unnamed woman was in fact Mary Magdalene. However, just because the two passages are
placed one after the other, it does not mean that this unnamed woman was indeed Mary Magdalene. James Carroll
suggests this: “But even a casual reading of this text, however charged its juxtaposition with the subsequent verses,

suggests that the two women have nothing to do with each other—that the weeping anointer is no more connected to
Mary of Magdala than she is to Joanna or Susanna” (3-4). This false equation of mixing the three Marys into Mary
of Magdala was originated by Pope Gregory the Great in a speech he delivered in Rome in 591.
She whom Luke calls the sinful woman, whom John calls Mary, we believe
to be the Mary from whom seven devils were ejected, according to Mark. And what
did these devils signify, if not all the vices? It is clear my brothers that the woman
previously used the unguent to perfume her flesh in forbidden acts. What she therefore
displayed more scandalously, she was now offering to God in a more praiseworthy
manner. She turned the mass of her crimes to virtues, in order to serve God entirely
in penance, for as much as she had wrongly held God in contempt.
(Winkett 21)

Why did Pope Gregory make this interpretation? There are three main theories: an attempt to reduce the
number of Marys, to provide a missing backstory for a figure of obvious importance, and possible misogyny. Most
modern scholars believe that Pope Gregory’s interpretation was not supported by the biblical texts and his
interpretation was officially overruled in 1969. But the damage had been done. Mary Magdalene would become the
repentant sinner in many paintings, books, movies, and plays throughout history. This false interpretation of Mary
Magdalene has been set and her image as a prostitute and a sinner still dominates in Western society today.
“Magdalene’s witness to the resurrection, rather than being acclaimed as an act of discipleship in some ways greater
than the men’s, was reduced to the final stage in a moving but far less central tale about the redemption of a
repentant sinner” (Van Biema 3). And yet this perception of Mary Magdalene is not substantiated by any of the New
Testament writings about her. The gospel writers give Mary Magdalene a unique and prominent position in their
accounts; they name her when she appears. It is now accepted in the community of the Church that any stories where
Mary Magdalene is not directly named are not about her.
Another common misinterpretation of the bible is the question of whether or not Mary Magdalene was
indeed a sinner. Mary Magdalene first appears in the Gospel of Luke as one of several wealthy women Jesus cures
of seven demons. “…Mary called Magdalene of which seven demons had gone out…” (Luke 8:2). The
disagreement in the interpretation of the expulsion of the seven demons has never been fully resolved. Medieval
theologians interpreted them as the seven deadly sins. Martin Luther interpreted them as the seven devils. Modern
theologians interpret them as convulsions. Others write of a goddess cult with seven steps of initiation. This

misconception has caused many to believe that she was a sinner who was possessed by seven demons. In reality,
most modern scholars agree that the expulsion of seven demons meant only that Mary of Magdala had been cured
from a very serious illness, not that she was sinful. Illness was commonly attributed to the work of evil spirits and
the number seven merely symbolized her illness was either chronic or very severe. The expulsion of seven devils
shows no support for her being a sinner.
Mary Magdalene throughout history has been displayed as a repentant sinner and prostitute in many famous
works of art. These artists based their paintings not only on Pope Gregory’s speech, making Mary Magdalene a
prostitute and sinner, but on John: 20’s account of Jesus’s appearance to Mary Magdalene where he says, “Do not
touch me.” This saying has been misinterpreted by many scholars. You must look at the more accurate translation of
Jesus’ words stating “Do not cling to (hold on to) me” (John 20:17). This translation makes this saying much clearer.
Jesus does not wish for Mary Magdalene or any of the other disciples to feel lost after his resurrection.
The fact that he is risen does not mean that he will remain forever
in the flesh with his friends and followers. They must see that he has
risen bodily from the dead and therefore can raise others, but they
must also learn to get along without depending on his physical presence.
He still has this lesson to teach, and he would like Mary Magdalene to help
him by being independent and faithful enough to go without him
to the ‘brothers’ and tell them what she has witnessed and what
he has said.
(Kiely 14)
This line was also misunderstood, and painters have depicted Mary Magdalene as a repentant sinner
kneeling, crying, and reaching out for Jesus at his feet. When in reality Mary Magdalene had been chosen to spread
the good news and was a close friend to Jesus. “…Jesus chose Mary Magdalene, before all the other disciples, not
only to be the first to see him risen from the dead but to act as a teacher to the teachers, apostle to the apostles,
apostola apostolorum” (Kiely 16). Artists such as Fra Angelico, Titian, Agnolo Bronzino, and Lavinia Fontana all
focus their paintings on the line given by Jesus to Mary Magdalene “Do not touch me.” “…The question remains
whether it is or has ever been possible to ‘recover’ a Mary Magdalene not covered in tears and shame; to see her
instead as a disciple and friend of Christ’s…” (Kiely 19).

Contemporary fiction has also played an important role in the misinterpretation of who Mary Magdalene
really was. Dan Brown’s novel, The Davinci Code portrays Mary Magdalene as the secret wife of Jesus and the
mother of his only daughter. “There is no historical or biblical data to support speculation that Mary of Magdala was
married to Jesus” (“Mary of Magdala—apostle to the apostles” 4). The Gospel of Philip is the only place in the
gnostic writings where Mary Magdalene is introduced as Jesus’ companion. According to Carl E. Olson, “…those
attempting to construct a picture of early Christianity based on Mary Magdalene as Jesus’ wife and head apostle
must do so by subjectively picking and choosing elements from second- and third-century writings, then project
them back to the first century” (93). Not all of the writings of different gospels contain information that proves Mary
Magdalene was the wife of Jesus. Many argue that her marriage to Jesus was not mentioned in the early texts
because of the fear that existed concerning Jewish persecution. This does not necessarily hold up because the
gospels were written after the fall of Jerusalem, and there would have been nothing to fear from Jewish authorities.
If Mary Magdalene had been the wife of Jesus and the mother of his child, it is unlikely that these facts would have
been omitted from the gospels. Also, if Mary and Jesus had been married she would have been known as “Mary the
wife of Jesus” not Mary of Magdala. “Literary and social conventions in antiquity dictated that if women were
mentioned (a very rare occurrence) they were nearly always named by their relationship to the patriarchal
household” (“Mary of Magdala—Apostle to the Apostles” 4).
Many feminist scholars believe that Mary Magdalene’s false image was created by the initial church after
the death of Jesus. They argue that the male disciples did not want women to rise to power within the church,
therefore the slandering and the manipulation of Mary Magdalene’s image was done on purpose. “Although Jesus
rejected male dominance, as symbolized in his commissioning of Mary Magdalene to spread word of the
Resurrection, male dominance gradually made a powerful comeback within the Jesus movement” (Carroll 9). There
is evidence even that the Bible was standardized and canonized to exclude Mary Magdalene’s gospel. One feminist
scholar even states: “I think it was a power struggle and the canonical texts that we have today come from the
winners” (Van Biema 4). Many males argue against the point stating that Mary Magdalene is absent from many
important biblical scenes involving the male disciples, specifically from the Last Supper, which rules her out as a
true disciple of Jesus. However, Van Biema also argues that Mary Magdalene’s witness to the resurrection makes a
case for a stronger role of women in the church.
L'apparition du Christ a la Madeleine. Laurent de La Hyre – 1656 --- Musee des Beaux Arts, Grenoble, France.

Witness to the Resurrection
Mary Magdalene is redeemed as the most important witness to the Resurrection. She is named in five out
the six gospel narratives and, when mentioned, she is always the first person named. “John’s Gospel names Mary
Magdalene the first to discover the empty tomb and who shows the Risen Christ sending her to announce the Good
News of his resurrection to the other disciples” (“Mary of Magdala—Apostle to the Apostles” 2). This action of
running to tell the apostles of her witnessed account of Jesus’ Resurrection is what gives her the name apostola
apostolorum, apostle to the apostles. She is the first person to proclaim the kerygma and claim the good news that
Jesus had been raised. “It is impossible to relate the story of the Resurrection without including ‘Mary the one from
Magdala’” (“Mary of Magdala—apostle to the apostles” 2). In all four gospel accounts she is the only one who
realizes that Jesus had been raised, and she is the only one to testify to it. The fact that women were the first to
spread the good news of Jesus’ resurrection shows proof of the historicity of the resurrection accounts. Had these
accounts been fabricated, women would have never been chosen as the witnesses seeing as Jewish law did not
acknowledge the testimony of women. Unlike the men who scattered and ran, who lost faith, who betrayed Jesus,
Mary Magdalene along with other women, stayed. Mary Magdalene is the human figure that holds the events of the
resurrection together.
Unfortunately, Mary’s act as the first witness to Jesus’ Resurrection not only gets undermined by her false
reputation, but also by other biblical scholars. The Church’s faith is based on the resurrection appearances to the
future leaders of the Church. Some biblical scholars assert that the women, including Mary Magdalene, were only
unofficial witness to the Resurrection of Christ. They believe that the real witnesses were only the male disciples to
whom Jesus appeared only after his appearance to Mary Magdalene. Other scholars argue that “the point is still
secure: in the tradition women are the first witnesses, regardless of any role that Peter may play or may have come
to play in the Church” (O’Collins 637). Indeed, Mary Magdalene is still portrayed throughout the scripture as
having the primary role in the resurrection and is considered equal to a male disciple as a witness for the
resurrection.
Therefore, Jesus’ initial appearance to Mary of Magdala after his resurrection shows their strong
relationship as well as the importance of her resurrection account to the other disciples.
Conclusion
After looking at the evidence where Mary Magdalene is named specifically in the New Testament, we can

conclude that she was a woman of independent means who was faithful to Jesus beyond his death. She faithfully
supported his movement and followed his every command. Nowhere in the bible is it ever mentioned that Mary
Magdalene was a prostitute or a sinner. Mary of Magdala was a constant figure in Jesus’ last days standing near him
as he dies and visiting the grave after his death. She was probably one of Jesus’ closest friends. She is never in
hiding for the fear of Jewish persecution as are the male disciples were. Mary Magdalene is receptive to the news of
Jesus’ resurrection and is the first to deliver the good news to the disciples proclaiming he has been raised. Mary
Magdalene plays a pivotal role in Christianity’s most important act, the resurrection.
Mary Magdalene is a true saint, who witnessed the most important Christian act, the resurrection of Jesus
of Nazareth. She deserves her title apostola apostolorum, apostle to the apostles, because she was truly one of Jesus’
most important disciples and the first to deliver the kerygma. David Van Biema explains that Mary Magdalene,
“…plays a crucial—perhaps irreplaceable—role in Christianity’s defining moment” (3).
The Catholic Church officially deemed Mary Magdalene a saint in 1969. The church stated that she was not the
repentant sinner that early Christianity had made her out to be. It now accepts Mary Magdalene as an important
witness to Jesus’ resurrection. Women from around the world gather to celebrate her feast day on July 22nd.
Ultimately, she remains an influential and inspiring figure in the Christian faith.

L ’apparition du Christ a la Madeleine
Laurent de La Hyre, 1656
Musee des Beaux Arts in Grenoble, France.
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**A Bridge between Traditions: The Virgin Mary in Christianity and Islam

Simply turning on the television leads to a bombardment of sights and sounds from around the world. The
various channels dedicated to news, such as CNN, NBC, BBC, and so on, have allowed people to see even the most
remote areas of the globe right from their sofas. In an era when such information is heaped onto the public, sorting
through the pile is often made a difficult task. When the population is exposed to constant sound bites of Arabs
calling for the downfall of disbelievers or of U.S. criticism aimed at Muslim nations, a mindset of confusion results.
Images of pastors calling for the burning of the Qur’an mirror the images of Muslim clerics calling for the burning
of Western nations. At the center of it all is the public, stuck in a pile of animosity, unable to see above and beyond
the hateful rhetoric of two supposedly opposite sides: Islam and Christianity. In this atmosphere of tension, stepping
onto common ground is the most effective way to ease strained relations. Through their rich stories and accounts of
history, Christianity and Islam can be shown to be intimately connected in many ways. The comparative stories of
Mary in both traditions, for instance, offer a stark contrast to the conflicting portrayal of Islam and Christianity
generated by the media. By focusing on Mary and her significance to both faiths, one can immediately see her as a
much needed bridge between the two sides, one that calls not towards animosity, but towards love and mutual
understanding.
As Heather Abraham mentions in her article “Mary: A Bridge between Islam and Christianity,” the regular
path taken by those wishing to engage in Muslim-Christian dialogue is to “begin this discussion with the familiar
patriarchs whose stories are told in the Hebrew Bible, the New Testament, and the Qur’an… Abraham, Isaac,
Ishmael, or Jesus.” 1 Choosing a comparative discussion of Mary, however, is surprisingly a path less trodden.

While Muslims understand the importance of Mary in Christianity, they often don’t grasp her true significance and
centrality to the faith. At the same time, many Christian ears would be shocked to hear of Mary’s elevated status in
Islam; her position is not just as one of the best humans, but as one of the most perfect creations, according to
Islamic tradition. Her role in shaping both Christianity and Islam on so many levels, whether they are regarding
personal dealings or devout beliefs in the miracles of God, is so great that it often goes unmentioned.
The perfection of Mary can be cited throughout classical literature and within the holy books, the Qur’an and the
New Testament, but it is of little use to simply cite characteristics without acting to implement them in our own
lives. When considering a study of Islam and Christianity, if the goal is to implement peace and unity, Mary is the
perfect figure for both traditions to emulate and rally around.
Though reference to Mary serves as one way of bringing the two traditions together, it must be noted that a
brief historical examination of Muslim-Christian relations also highlights the other side of the coin. Although
ancient struggles such as the crusades and the Spanish inquisition have long passed, they have left a scar in both
Muslim and Christian bodies. According to some sources, the crusades cost Europe over five million young men.
Casualties on the Muslim side were equally distressing and the stories of atrocities experienced by both groups are
used as rallying points by those looking to reopen sealed wounds. For instance, details of the now legendary first fall
of Jerusalem in 1099 paint a gruesome picture of how hostile the groups have been to one another. According to the
eye witness Gesta Franco rum, “the slaughter was so great that our men waded in blood up to their ankles.” 2 The
siege ended with the capturing of Jerusalem, but also with the massacre of 70,000 Muslims. 3
The numerous verses on maintaining peace and righteousness in both the Qur’an and the Bible seem to have been
forgotten during the mass killings in the Crusades. Whereas Psalm 34:14 instructs Christians to “[t]urn from evil and
do good; seek peace and pursue it,” 4 and verse 53 in chapter 17 of the Qur’an advises Muslims to “speak in a most
kindly manner (unto those who do not share their beliefs),” 5 the joint actions of both groups at times in history
have gone counter to the shared respect that should be prevalent between them.
On the other hand, recorded events also convey a direct picture of Muslims and Christians embodying the teachings
of their holy books. The actions of Negus, for instance, clearly demonstrate the execution of biblical teachings even
in precarious situations. As king of Ethiopia around 615 C.E., Negus was the first man to grant emigrating Muslims
asylum from their persecutors. Muhammad, peace be upon him, knowing that Negus was a good Christian and a just
ruler, allowed his followers to seek asylum in his lands. When the Meccans heard that a possible safe haven for

Muslims may have developed, they sent their own envoys to Ethiopia in order to demand the return of the asylum
seekers. “The envoys had taken with them valuable gifts and had won over some of his clergy, they claimed that
those Muslim living in the kingdom should be handed over to them because they had abandoned the religion of their
forefathers, and their leader was preaching a religion different from their own and of that of the king”. 6 By telling
Negus that these new men had already caused trouble in their own land, they were attempting to instill fear in his
heart that they might cause turmoil in Ethiopia as well.
When Negus requested that the Muslims recite something from their book, Ja’far, the cousin of the Prophet, chose
verses from the chapter on Mary:

After hearing these words, Negus decided to not only let the Muslims stay in Ethiopia, but vowed to protect them as
well.
While Ja’far’s reference to those select verses may have been strategically motivated, the similarities between the
verses of the Qur’an and the Gospel of Luke on the status of Mary are hard to ignore. It is evident that Mary was
chosen by God right from the outset when God mentions in the Qur’an, “We sent unto her Our Spirit.” 7 It is well
established that no human is bestowed this honor unless he or she has some extraordinary qualities. As the Gospel of
Luke maintains, “the angel said to her, “Do not be afraid, Mary; you have found favor with God.” 8 Though these
verses clearly indicate that Mary had acquired an elevated status, they also beg the question as to how she achieved
such a status. Upon further reading, it becomes apparent that the Mary of both the Bible and the Qur’an had one
quality that God loved; total dedication and obedience to his word.
When the birth of Jesus is foretold to Mary in the Gospel of Luke, Mary displays an innately human quality and
questions the logic of what has been told to her. When the angel tells her, “You will conceive and give birth to a son,
and you are to call him Jesus. He will be great and will be called the Son of the Most High. The Lord God will give
him the throne of his father David, and he will reign over Jacob’s descendants forever; his kingdom will never end,”
Mary responds by asking, “’How will this be,’ [Mary asked the angel,] ‘since I am a virgin?’” 9
Her initial questioning turns quickly into trust when she is told “The Holy Spirit will come upon you, and the power
of the Highest will overshadow you; therefore, also, that Holy One who is to be born will be called the Son of God.
Now indeed, Elizabeth your relative has also conceived a son in her old age; and this is now the sixth month for her
who was called barren. For with God nothing will be impossible.” 10 At this point, Mary’s true nature and the

reason why she is chosen become apparent. She responds by saying “Let it be to me according to your word.” 11
Mary displays complete trust in God, and, as some would say, submission to God’s will.
The idea of submission should strike a note with all practicing Muslims. Etymologically, in fact, a Muslim is one
who submits. The word “Muslim” is derived from the Arabic root as lama or “one who resigns” him or herself to
God. 12 Mary’s submission to God, as noted in the Bible, has the potential to serve as a lesson for the many
Muslims and Christians that doubt. Whether they doubt their own capabilities, their blessings, or their God, they
should rest assured that they can lay all uncertainties to rest.
When the Bible mentions “for with God nothing will be impossible,” it is not only a direct message to Mary, but to
the generations of people following her, to us. What is it that causes us to lose trust in God, to turn away from our
accepting faiths and towards violence? As Mary initially demonstrates, it is our very nature. Unlike Mary, many of
us, Muslim and Christian, have not been able to submit to God. Though Mary questions the logic of being given a
son while remaining a virgin, she decides to cast aside her doubts and believe in the word of God. We, however,
cling to our doubts and are consequently never able to let ourselves fall into God’s trusted hands.
In addition to trust in God, both Islam and Christianity highlight the importance of chastity through the story of
Mary. In the Qur’an, God says, “And (God sets forth the example for those who Believe) of Mary, the daughter of
Heli, who guarded her chastity, so We blew into it through Our Angel (i.e., Gabriel), and she believed in the words
of her Lord and His Scriptures and was of the devoutly obedient.” 13 Though obedience is highlighted in these
verses, the mention of Mary’s chastity must also be duly noted. Mary’s example must be taken as a whole for
Muslims; while she was obedient, she was also pure.
Whether it is purity of faith or body, the Qur’an addresses this important statute for Muslims in verses such as these.
In recognition of the difficulties of remaining chaste, God indicates that the value of this quality, if maintained, is
essential for devoutness. Today, we are faced with the crisis of amorality and loose behavior. Contrary to what these
verses have highlighted, both Christian and Muslim faiths are being challenged by a new generation that is lax when
it comes to keeping one’s mind and body in a state of virtue. Although Muslims have been presented with these
verses, they often overlook them. By constantly reminding not only their own faith members, but also those of other
faiths, Muslims can invite their human brothers and sisters toward a common path of righteousness.
Often with imagery similar to that found in the Bible, the Qur’an goes on to portray the childhood of Mary.
According to Qur’anic verses, Mary was born to the family of Heli. Mary’s mother, Hannah, who was barren and

longed for a child, made a vow to God that she would offer her child into the service of God. When God answered
her invocation and she conceived, she was disappointed that her child was a female. God rebuked her and he then
chose her daughter, Mary, to be amongst the greatest of all creations. Hannah invoked God to protect her child from
Satan, and God accepted. From the outset, Mary was chosen by God for greatness and purity.
As narrated in one of the authentic compilations of prophetic sayings, the Prophet Muhammad mentioned, “None
are born except that Satan touches them upon their birth, due to which it comes out screaming from its touch, except
Mary and her son (Jesus)”. 14 This, among other sayings, showcases how revered Mary is in the Muslim tradition.
Although the Prophet’s heart had been purified by God, neither he nor other previous prophets were exempt from
satanic touch. Mary, however, was the epitome of purity even as a child. From Qur’anic narrations, as Mary grew,
her status remained just as elevated in God’s eyes.
As a testament to her status with God, the Bible and Qur’an both make mention of Mary’s angelic visitors and the
miracles that were performed around her. At the time when Mary was told of her pregnancy, she received the news
from the archangel Gabriel. As mentioned in the Gospel of Luke, the angel greeted her with the words “Greetings,
you who are highly favored! The Lord is with you” (1:28). Similarly, the Qur’an notes how, as a child, Mary always
seemed to have a source of food. “Whenever Zachary entered the chamber, he found her provided with sustenance.
He said, ‘O Mary! From where did you get this?’ She replied, ‘It is from God.’ Surely God bestows sustenance
upon whom He pleases without measure.” 15 The greatest miracle of Mary, as noted in both books, is the fact that
she conceived Jesus while remaining a virgin. While Muslims and Christians may disagree over the aforementioned
details of Mary’s childhood and adolescent life, this latter fact is undisputed within and amongst both traditions. As
the Qur’an and Bible both mention, Mary was visited by the Angel to reveal that she would conceive. After initially
questioning, she accepted the heavenly message, thereby not only cementing her place as one of the greatest
creations of God, but setting the precedent of submitting to God even in times of unease.
Religious differences are frequently used to justify the propagation of violence and hatred. To lessen the divide,
religious similarities can be openly addressed and promoted. When it comes to Islam and Christianity, nothing unites
the traditions more than their complementing outlooks on Mary. As the mother of Jesus, a central figure to both
religions, Mary is an obvious choice to focus dialogue on. Mary, however, is such an encompassing individual that
she can stand alone when it comes to interfaith introspection. She is the outline of the major tenets of both faiths:
submission, patience, piety, and so on. Even when she is enduring the pains of labor, she embodies the firm belief

that both faiths stress must be placed in God. Moreover, Mary’s story shares many common details among both
traditions. While differences must be acknowledged, the similarities provide a plentiful amount of opportunities to
connect with one another on a religious level. At the same time, applying the values that she identified with will
allow us to connect on a human level. Just as Mary submitted to God, we must also submit to our common sense of
humanity. By using her as a bridge between two faiths, we will finally be able to see the other side, see that it’s not
Islam versus Christianity, it is Islam and Christianity.

Mary and Jesus in a Persian Miniature

Virgin Mary nurtured by a palm tree,
as described in the Qur’an
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*The Controversy behind Confucianism
Introduction
“Learning is the key constituent of the human mind and family is the core of the social-relational structure”
(Galia 243). This is the main point of Confucianism, a philosophic religion founded by Confucius. Confucianism
was viewed in China as a moral code for how one should live their life.
Throughout history, Confucianism has flourished and fallen. The strong support of followers diminished as
dynasties fell and other religions entered the Chinese culture. The teachings of Confucius have been admired and
criticized. While some view Confucius’s Five Relationships as a way to maintain order in society, many find them
to be the cause of gender inequalities.
In this paper I will be discussing the history and teachings of Confucianism, as well as refuting the
argument that this religion is sexist.

The Rise and Fall of Confucianism
Confucius was born in 551 B.C.E. in the feudal state of Lu, located on the northeastern seaboard of China.
However, Confucian thought held sway in China for many years prior to the existence of Confucius. For this
reason, Confucius spoke of himself as a “transmitter” rather than “a maker” (Sivananda 14). Confucius was also
considered a “philosopher, a moralist, an educationalist, but no religionist” (Sivananda 14). Confucianism is looked
at more as a moral code rather than a religion; it was used “primarily as a system of ethical precepts for the proper

management of society” (“Confucianism” 1). The main teachings of Confucianism consisted of the Five
Relationships, filial piety, the Three Bonds, peace, the importance of learning, and an overall goodness of character.
Jen, a term meaning “humanity” or “human-kind-ness” is expressed in the Five Relationships of
Confucianism (See Confucianism 1). The Five Relationships consisted of those between sovereign and subject,
parent and child, elder and younger brother, husband and wife, and friend and friend. Filial piety is a term meaning
respect for one’s elder, and it is stressed in each of the Five Relationships. If followed, the Five Relationships were
believed to maintain order in a society. The Confucian philosophy of maintaining respectful relationships can be
summarized into the character Ren, which signifies the relationship between two people. Ren represents goodness,
benevolence, and humanity. The Chinese use the word “Ren” to “say that a man has to have goodness in his heart
“(Shen 12). The Three Bonds work in accordance with the Five Relationships, confirming the authority of the ruler
over the subject, the father over the son, and the husband over the wife. Along with ensuring that social order is
maintained, Confucianism also promotes the well-being of individuals.
“Learning and teaching have a communal, spiritual aspect in Confucianism. Through learning one creates
oneself as a better community member, a better disciple, and a moral person” (Galia 245). In a sense, learning is an
obligation to those who follow Confucianism. Confucius claimed that an educated human being was a better human
being. He also believed that, although learning new concepts was important, learning about traditions was more
beneficial to individuals as well as a society. Confucius was quoted saying that “a morally perfected person perfects
his way through learning” (Galia 246).
Confucius also expressed that one should follow the Golden Rule; treat one as you wish to be treated. It
became a main belief in Confucianism that if one shows respect, one shall receive respect. This was a common
theme related to the Five Relationships. If the subject wished to be treated with respect, he must respect their ruler.
Confucius believed that men are fundamentally good, and should live their life to reach their ideal being. “The
princely man sticks to virtue, and the inferior man clings to material comfort. The princely man is just while the
inferior man expects rewards and favors. The princely man is dignified, noble, magnanimous, and humble while the
inferior man is mean, proud, crooked, and arrogant” (Sivananda 16). This quote of Confucius expresses that a good
man is one whose practices are virtuous, dignified, and noble, rather than selfish and materialistic.
Although each of these aspects of Confucianism aimed to better a society, support of Confucius’s teachings
declined. Confucianism battled for superiority over the previously established religions of Taoism and Buddhism.

Christianity challenged Confucianism in China during the Industrial Age, although the belief in Confucianism was
not effected by Christian teachings. The overthrow of the Ming Dynasty of China in 1911 led to the “disintegration
of Confucian institutions and a decline of Confucian traditions” (“Confucianism” 1). During the May Fourth
Movement of 1919, frustrated Chinese citizens and intellects cried out "Down with the Confucian store!” (Mooney
13) The transition away from Confucianism was accelerated by the Communist Revolution in 1949, when
“Confucianism was liquidated” (Shen 11). During the Cultural Revolution, which occurred from 1966 to 1976,
“Confucian temples throughout China were damaged by rampaging young Red Guards, and Confucian scholars
were frightened--and often beaten--into silence” (Mooney 13). Despite the consistent efforts to be rid of Confucian
beliefs and teachings, “elements of Confucianism persisted in Taiwan, Hong Kong, and Macao, and among Chinese
emigrants” (“Confucianism” 1).

Confucianism as a gender biased model
Although Confucianism survived attempts of destruction, criticism surrounding this religion still holds
today. The main criticism is that this religion is against females. It is a common argument that Confucius himself
had sexist views.
The strong emphasis on the importance of learning is argued by many to be directed toward men; “It is
clear that while Confucianism reserves the centrality of learning for men, for women, it is limited to learning of
housekeeping and family-caring, while allowing men to pursue the rest” (Galia 244). This quote expresses one’s
belief that women could only learn about taking care their household and family, whereas men could acquire
knowledge on anything else. A common criticism of the Five Relationships and the Three Bonds is that the husband
has control over the wife. However, these criticisms fail to acknowledge or take into account that the Chinese
culture was and still is a patriarchal society. It is the culture to have men be in charge while the women tend to the
house. Critics also say that the Five Relationships are favorable towards men because they fail to mention a
relationship for mother and daughter and elder sister and younger sister. However, the Five Relationships are not
specific to gender in the case of father to son and elder brother to younger brother; instead, these relationships focus
on the general idea of showing respect to one’s elder.
Learning was believed by Confucius to be the foundation of tradition, and filial piety was the foundation
of the Three Bonds and Five Relationships. In Confucianism, tradition was a key component to the well-being of a

society. The power of a woman is held in maintaining tradition; “the tradition is to be kept through marrying within
it, giving birth to descendants who will be able to continue the line, and taking care of their proper education” (Galia
244). Women are essential to the continuation of a family’s name, and providing a proper upbringing to those
children is essential for the maintenance of respect. In reference to the Three Bonds, “A Confucian wife is not
‘owned’ by her husband, and while the husband is crucial in extraordinary decisions, the wife is the one who has
power in daily life” (Galia 250). This quote explains that the Three Bonds did not deny women power; a woman’s
power was held in keeping the household happy and functional. The respect given to male members of a family was
simply part of the culture and supported the Confucius notion of filial piety.
It was said that Confucius “maintained that between the two principles that govern the universe, the yang
and yin, yang is superior and yin is inferior” (Li 187). He was also quoted saying that “The husband is yang even if
he is from a humble family, and the wife is yin even if she is from a noble family” (Li 187). These quotes may be
interpreted as a man is always superior no matter what his background, whereas a woman is always inferior even if
she is from a wealthier upbringing. However, one can argue that in relation to the Five Relationships, sexual
differentiation is essential for social harmony. If all people were given the same authority, there would be no
obligation to give respect to others. The depiction of the Taoist symbol of the yin and yang also show that the two
figures coexisted together as complements. In Confucian thought, this differentiation between roles was “not as
subjection but as a harmony of relationships” (Li 189). Men and women must exist together for a society to be
complete.
Confucianism was also believed to be a gender-biased religion because of the traditions common during the
Ming Dynasty. The way of life can, to a great degree, explain the way Confucianism functions in China in regard to
women’s status. The most known of these traditions is foot binding, which lasted through the 20th century. Also
during this dynasty, the institution of chase widow-hood was established. This institution stated that “women who
kept their widowhood were officially honored and their families were exempt from official labor service” (Li 189).
Consequently, tremendous pressure was put on widows to never remarry. It was also a custom that the woman
would prepare meals for the guests, and then sit somewhere else while the guests enjoyed the meal.

Conclusion
Confucius believed that every person was fundamentally good, and learning was the path that would lead to
a perfect being. Learning instilled tradition, which was believed by Confucius and his followers to be key to an
individual’s happiness as well as a society’s. The Five Relationships and the Three Bonds set the foundation for a
harmonious society.
I disagree with many critiques of this religion with respect to the issue of Confucianism being gender
biased towards men. Learning was an obligation to all those involved in Confucianism, whether they were a man or
a woman. A woman’s main focus was taking care of the household, whereas men served as the support system.
Because China was and still is a patriarchal society, it was normal for men and women to have different roles among
society. The Five Relationships served as a moral code for a society as a whole, not men specifically.
Confucianism as a philosophical religion serves as a moral code for a society and promotes the wellbeing
of each individual. It should not be looked at as a gender-biased model for the Chinese culture.
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Confucius' Great Harmony

Calligraphy by Dr. Ernest Chu Yen
Translation:
When the Great Way prevailed, the world community was equally shared by all. The worthy and
able were chosen as office-holders. Mutual confidence was fostered and good neighborliness
cultivated. Therefore people did not regard as parents only their own parents, nor did they treat
children only their own children. Provision was made for the aged till their death, the adult were
given employment, and the young enabled to grow up. Old widows and widowers, the orphaned,
the old and childless, as well as the sick and the disabled were all well taken care of. Men had
their proper roles and women their homes. While they hated to see wealth lying about on the
ground, they did not necessarily keep it for their own use. While they hated not to exert their
effort, they did not necessarily devote it to their own ends. Thus evil scheming was repressed,
and robbers, thieves and other lawless elements failed to arise, so that outer doors did not have to
be shut. This was called the age of Great Harmony (Ta Tung)
This English translation is by Dr. Shih-shun Liu.
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Iconography
I have always considered myself an artist even though my artistic endeavors had been limited to
literature and music. However, in the past few years, since my time at Saint John Fisher College, I have been
studying at the Katholiek Universiteit Leuven in Leuven, Belgium; and as part of my continuing seminary
education, I was fortunate enough to have taken instruction in iconography. I initially thought that this
exercise would be rather uninteresting and I didn’t take it seriously, but I have found a true home as an
iconographer, and I am thrilled with the enriching practice of the writing of sacred icons.
Due in part to the artistic nourishment of this practice, I have found opened to me a whole world of
creative expression. I have composed several sacred choral works out of the same spiritual disciplines and
theological ideas involved with writing “windows to the divine”. And I have resumed my work as a
professional singer even as I prepare for my final year of seminary. I have also begun a serious academic
study into the interrelationship among the classical disciplines of religion, art, and philosophy.
My primary message to the readers today would naturally, therefore, consist of the following: Beauty
is an important and fundamental gift to humankind that is too often overlooked and misunderstood. Beauty
is always powerful and could be defined as an honest communication of a great truth. An artist, by striving to
create an image – musical, literary, or visual, attempts to contribute something substantial to the
understanding of what it is to be human.
These are questions that will largely occupy the remainder of my life in their contemplation, but my
hope is very simple: That whatever image I write is as beautiful as possible.
Święta Kinga
I have begun a custom in my iconography to inscribe the icons in Polish rather than Greek or Latin. I
think the reason for this is because my spirituality has largely surrounded my Polish roots and I have
discovered how tremendously artistic the Polish people are. This icon of Saint Kinga of Poland is a great
example. This icon was written for a salt mine, and St. Kinga is the patron saint of salt miners. Her chapel is
140 meters below ground in Wieliczka near Krakow carved out of the salt deposits.
I wrote this icon in Canandaigua almost two years ago and I think it is the best face that I’ve done. St.
Kinga was Queen of Poland and renounced her throne after the death of her husband, Bolesław the Chaste.
She entered a convent and lived out her days continuing the works of charity that she and her husband had
begun.
She is often depicted with her eyes toward heaven and her crown and scepter on the floor, but in
iconography the goal is to depict the subject glorified. In that sense, Kinga’s crown was replaced with one of
greater value which is why I was led to depict her not wearing the crown, but with one indicating her
presence among the saints.
{Mike Costik, soon to be ordained a Deacon for the Roman Catholic Diocese of Rochester, finished his pre-theology
training at St. John Fisher College during the 2007-2008 academic year}

Icon, and photo of it, by Mike Costik

John Capozzi

Computer Science Begins at Fisher
Dr. Rev. Michael Costanzo asked me to write an article for Verbum 2012. I know Father Costanzo as my
family is a member of the Church of the Holy Spirit in Penfield where Father Costanzo often helps out. I thought I
would write a little about my experience at St. John Fisher College for the Alumni Corner. It has been over 30 years
since I first walked onto the St. John Fisher College campus in the fall of 1979 as an incoming freshman, but it
doesn’t seem that long ago. I wasn’t sure what I wanted to do with my life as I entered college, but was excited
about beginning college. It wasn’t easy for me choosing a college when I didn’t know what I wanted to do with my
life. I was from Rochester and I chose Fisher because I decided to stay local, Fisher had a very good reputation in
many different academic disciplines, and I liked the fact that, at Fisher, religion would be a part of the academic life.
At that time, Fisher was mainly a commuter school with over 60% of the students commuting. There wasn’t much
dorm space at that time. A main reason I commuted was to save money. To this day I regret that decision as I didn’t
get the full experience of college life by living on campus. I came for my classes and immediately left after my last
class each day to head to a part-time job or to return home.
As I mentioned earlier, I had no idea what I wanted to do with my life when I entered Fisher. I decided to
declare a major in Math as that was my best subject throughout grade school. Before the fall semester, all incoming
freshmen were invited to an evening orientation where they talked about all the various programs offered at Fisher. I
was intrigued by one program in particular. There was no Computer Science department at Fisher then, but at the
orientation they talked about a 3-2 program Fisher had with R.I.T. You would attend Fisher for three years as a Math
major. Your fourth year would be spent at R.I.T. taking mostly computer science classes. After the fourth year at
R.I.T. you would have earned a Bachelor of Science degree in Math from Fisher. After the fifth year at R.I.T. you
would have earned a Master of Science degree in Computer Science from R.I.T. Fisher had a number of these 3-2

programs then as they didn’t have any graduate degrees at that time. I didn’t know much about computer science at
the time. The only computer I had ever used was one we had in the guidance counselor’s office in high school. It
was only used to help students figure out what career path they might want to take after high school. I knew
computer science was a huge up and coming job growth area so that led to my interest in the program.
The first computer class I ever took was an Introduction to Computers course taught by Father Poluikis
who has now retired from Fisher. This was everyone’s first experience with computers and he made the course fun
as we first started to learn how to program a computer. Computers at that time were generally very large and could
fill a room. I never actually saw the computer we worked on. It was in some room that wasn’t within sight. We
worked at terminals which didn’t even have a computer screen. Whatever we typed went onto a piece of paper. We
worked on the program and ran it until we got the desired result. We then turned in the piece of paper which
contained our program typed on it and the results of running it. There was a lot of hand holding then as none of us
had been on a computer before. Father Poluikis had to tell us every step that we needed to take when we walked up
to a computer terminal. There were no computers in the class room so he would have to write each step on the board
which we students would dutifully copy down and then take with us to the computer room. The class was so
interesting and fun for me that I decided the 3-2 program with R.I.T. was something I wanted to pursue.
My plans changed after my sophomore year at Fisher. Between my sophomore and junior years, Fisher
decided to introduce their own Computer Science degree. I decided to switch my major from Math to Computer
Science and to stay at Fisher for my entire undergraduate time. I figured if I decided to continue on for a Master’s
degree I could attend R.I.T. after my undergraduate studies ended at Fisher. I liked Fisher and wanted to complete
my degree there. I had only taken two computer classes my first two years in college so there were a lot of computer
classes to take in my final two years. Along with the new Computer Science major at Fisher came many new course
offerings and new teachers. Two teachers stand out in helping my transition from pursuing a mathematical degree to
a computer science degree and both remain with the college to this day. Dr. Donald Muench was my faculty advisor,
the head of the new Computer Science Department, as well as a math and computer science professor. I only had Dr.
Muench as a teacher for one course during my studies at Fisher, but as my faculty advisor he helped guide me
through the transition from math to computer science degree as well as general guidance throughout my time at
Fisher until my graduation. The other teacher who stood out came to the college as the computer science degree was
established my junior year. Her name was Ms. Elizabeth Leboffe. She was an immediate hit with her students. She

had decided on an academic career after spending a number of years in the business world. I don’t remember how
many years she worked in business before coming to Fisher, but it couldn’t have been many as she wasn’t much
older than us students. I will always remember her infinite patience with her students. Remember, Fisher was the
first time most of us had used a computer. Programming a computer was brand new. Students need a lot of help to
get a computer program to work. PCs didn’t exist. There was no Internet to find help. All we had was our professors.
When assignments were given, there would always be a long line outside Ms. Leboffe’ s office of students looking
for help in getting their program to work. There was no way of sharing our work via a computer. We had to bring a
paper copy of our program to her office. She would patiently go through the program line by line with the student,
helping them find what wasn’t working and why. We’d then return to the computer room with the help we’d just
received to continue on with the assignment. Grading the homework must have been quite a task too. Again, the
only way we had to turn in our computer program was to turn in a paper copy. Ms. Leboffe would have to go
through the copy, look for problems, and grade it without the ability to run the program. What I will always
remember most was the trust and belief she showed in me. One time after coming out of a final exam I was
discussing the exam with a fellow student. The other student asked me about one particular essay type question on
the exam. I couldn’t remember it and quickly realized it was on the back of the last page and that I hadn’t answered
the question because I hadn’t seen it. I immediately returned to the classroom since the exam was still going on,
explained to Ms. Leboffe the conversation I had just had with the other student, and that I thought I had failed to
answer a question on the back of the test. She checked my test and saw that I hadn’t answered the question. She
asked me if I had discussed the answer with anyone and I said no. I told her my conversation with the other student
had ended as soon as I realized I had not answered the question. There was still time before the end of the exam, so
she allowed me to complete the test. I’m not sure how many professors would have allowed me to finish after
leaving the exam room, but I’m still very thankful for the trust she showed in me that day.
I went on to complete my Computer Science degree at Fisher. I had many other terrific professors both
inside the Computer Science and Math departments as well as outside those departments. Some of my favorite
courses were the electives I took. Many students questioned why a college requires taking courses outside their
major, but I found them interesting and found that they also helped in my career development. Since the Computer
Science degree began in my junior year, I was one of only three students in the Class of 1983 that were leaving
Fisher with a Computer Science degree. The other two students were part timers and I believe they still had course

work to take during the summer to complete their degrees, so my one claim to fame may be to have been the first
student to have left St. John Fisher College with a Computer Science degree that May of 1983. I did go on to R.I.T.
for graduate work. It took a number of years before I finally got around to completing my Master’s Degree in
Computer Science, but I found that my degree at Fisher put me on equal footing with the other students at R.I.T. that
were working towards their Master’s Degree. I was as prepared as anyone for the Masters level work. While I was
attending R.I.T., I also found a job as a computer programmer at Eastman Kodak Company. I remember one of my
first supervisors telling me that this was the first time they had hired someone with a Computer Science degree from
St. John Fisher College. Most of their local recruits came from the University of Rochester and R.I.T. They hadn’t
even begun sending recruiters to Fisher. I had gotten my interview on the R.I.T. campus from a Kodak recruiter
since I was attending graduate school there. I also remember my supervisor telling me that I would be sort of a test
case for St. John Fisher. Since there was no history of hiring Fisher Computer Science graduates, Kodak wasn’t sure
how prepared Fisher graduates were for the work place and how they would fit in at Kodak. I would help define that
preparedness. I must have done okay since in the coming years I saw a regular stream of Fisher Computer Science
graduates hired by Kodak into my department.
I’m sure the Computer Science department has come a long way since the beginnings in the early 1980s
that I have described here. PCs are everywhere and now we couldn’t get along without the Internet available to us at
all times. It’s interesting that when I look at a list of the current faculty I still see many of my former professors even
though it’s been over 30 years since I attended my first course at Fisher. Not only is it a great place for students to
attend, but it must be a great place for faculty to work. I enjoyed my time at Fisher. I left Fisher prepared to continue
on my studies at the graduate level and to succeed in a competitive working environment.

John, son Chris, and wife Mariangela

Jodi Schott

The Schott Family

We had the joy of welcoming a miracle into our family recently. Christopher Jonathan
was born on October 2, 2011. Since his birth, we have truly come to know God’s love through
the blessing of Christopher. He is a beautiful baby with a charming personality. It’s a delight to
come home to his “full face smile” every day! Here is a little info about each of the Schott’s:
Jonathan continues to live out his ministerial call as the Coordinator of Adult, Family,
and Catechist Formation for the Diocese of Rochester. He has also taken on the volunteer role as
the chairperson of the Stewardship Committee at Our Mother of Sorrows parish. In both of these
endeavors, he demonstrates the merits of discipleship, calling others to follow Christ.
Jodi is the Director of Faith Formation and Youth Ministry at Our Mother of Sorrows
parish. She works closely with a wonderful group of catechists to teach children, youth, and
families about the Catholic faith.
Christopher has been nicknamed the “OMOS baby” because he spends a couple of days a
week at the parish. Of course he is extremely helpful to his mother: helping to set up for
programs, learning how to type, and always greeting folks with his award-winning smile.
Christopher is making many advances—rolling over, giggling, eating infant cereal—and we have
no doubt that he will be crawling soon and into everything in the house.
With the arrival of Christopher, our family is a warmer, brighter family. And even though
our family exhibits only a glimpse of the glory and honor that we see in the Holy Family, we are
proud to be what we are: loving, church going disciples of Christ.

Jonathan (Class of 2002), Jodi(Class of 2004) and Christopher
on the day of Christopher’s baptism

Baptismal Font in the Cathedral of Barcelona, Spain
(Photo taken by MC)
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Timothy Ryan

The Problem of Evil and the Existence of God
Throughout the history of mankind countless theologians, scholars, and philosophers have grappled with
the concept of evil, the existence of God, and if God exists, whether He is omnipotent and representative of infinite
goodness. Ever since the first human being gazed up to the heavens and contemplated the origins of natural
phenomenon or the reasons dreadful things happen to good people, humanity has engaged in a continuous debate
over evil and its relationship to God’s existence and whether He embodies boundless righteousness or tempered
vengeance. Numerous scholars and philosophers such as J.S. Mill have argued that the presence of evil within the
natural world offers a rational basis to conclude that it isn’t necessary to infer that a being of infinite goodness is at
the root of their cause. Others such as St. Thomas Aquinas contend that the existence of evil within our world
doesn’t present a dilemma or contradict the idea or concept of an omnibenevolent being or God as its source.
Epicurus is often credited as being one of the first to analyze the problem of evil in connection to a belief in
the existence of an omnipotent, omnibenevolent, and omniscient being and the definitive contradiction that results
between the two concepts. According to the problem of evil developed and attributed to Epicurus, since evil exists
within our world then a God who is all-knowing, all-powerful, and all-good cannot exist. If God existed and was
omnipotent, omnibenevolent, and omniscient then He would want to prevent all evils, would know every way that
evil could manifest itself, and would have the power in order to prevent the existence of evil. However, if an
individual concedes that evil does indeed exist and also believes that God exists, then God cannot be all-powerful,
all-knowing, and embody infinite goodness according to Epicurus.

St. Thomas Aquinas addresses the problem of evil in his Third Article from The Summa Theologica in his
first objection to whether God exists where he states how the existence of evil disproves the existence of God.
Aquinas’ first objection is similar in construction to that of Epicurus and Aquinas begins his objection by stating that
God cannot be real because two infinites cannot exist simultaneously. In other words, Aquinas asserts that if God is
indeed representative of infinite goodness, then evil would not exist within our world because good would occupy
all temporal and spatial points of reality. Aquinas continues the objection by defining the term God as being infinite
goodness and if God truly did exist then evil would not be able to subsist in His domain. Therefore since evil does
exist on Earth God cannot be real. Even though Aquinas’ first objection and Epicurus’ response to the problem of
evil both state that God cannot be omnibenevolent in a world where evil exists, Aquinas counters this opposition in
his reply to the first objection of his Third Article. Aquinas states in his reply to the reality of evil and the problem it
creates for the existence of infinite goodness exemplified by God that the beauty and perfection of God’s Omni
benevolence is that He does allow evil to exist in His presence so that He can create good from this evil. In other
words, God is omnipotent and represents the highest order of goodness and because of these qualities evil exists so
that God can bring good out of such evil.
Although at first glance Aquinas seems to have refuted the objection to God’s existence and infinite
goodness in his reply to the problem of evil. J.S. Mill contends like Epicurus, that the evil found everyday within
the natural world is evidence that an omniscient being cannot be at the root of its existence. Mill concludes in his
work the Nature and Utility of Religion in respect to the problem of evil that “Not even on the most distorted and
contracted theory of good whichever was framed by religious or philosophical fanaticism can the government of
nature be made to resemble the work of a being at once good and omnipotent”. Mill fundamentally asserts that
infinite goodness cannot exist simultaneously in a world where evil exists, and if both good and evil do exist then
God cannot be omnipotent, omnibenevolent, and omniscient. Mill states in his argument that God cannot represent
infinite goodness because of all the evil that exists within the natural world that contradicts the laws of humanity that
condemn murder and that nature practices on a daily basis. Mill believes and contends that nature kills with
indifference to good and bad and with disregard for mercy and justice.
Mill continues his argument by conceding that good does indeed come out of evil, but he also states that the
converse is true and that evil is produced from good. Mill takes this a step further by stating that the effects of the

natural world and human experience are so intensely complicated that in a majority of cases both good and evil are
representative effects of a given cause. Mill also asserts that more often than not evil leads to further evil and good
produces more good in nature. This is a solid objection to Aquinas’ proposition that God allows evil to exist so that
He can produce good from it, and Mill is able to cite specific examples that occur in nature of how both good and
evil have a “predominant tendency” of producing further good and evil respectively. Mill then continues his
argument by granting some concessions to any objectors to his argument. Mill first argued on the basis that God
being either biblical or philosophical by nature designed the natural world on a foundation of infinite goodness for
which he put forth a valid objection, but he goes on to concede that perhaps the law of creation was justice instead of
infinite goodness. In this case Mill argues effectively in much the same way he objected to the existence of a God
who displayed Omni benevolence. Using the workings of the natural world Mill illustrates how creation based on
justice is not possible because rewards and punishments would be proportionate to an individual’s good or evil
deeds. Mill believes that since the natural world is representative of injustice and embodies both good and evil, that
mankind created the idea of life after death in order to establish justice and offset nature’s unfairness.
Although one should bestow credit to St. Thomas Aquinas and other theologians and scholars for trying to
answer the problem of evil, I don’t find their explanations as an adequate response to evil or the arguments
presented by J.S. Mill and Epicurus. Aquinas’ justification that an omnibenevolent, omnipotent, and omniscient
God allows evil to exist simply so He can bring good from it is far from satisfactory. By the same measure J. S. Mill
and Epicurus haven’t been able to adequately demonstrate beyond any doubts that the existence of evil in our world
implies and proves that a God of infinite goodness cannot exist. Therefore, I would like to present another
alternative and perspective to the problem of evil and the existence of God and the question regarding His infinite
qualities. My perspective and argument is highly determinist in nature and I feel it does present another insight to
the problem of evil if viewed in the proper context.
The tendency of mankind is to think of itself as the pinnacle of existence and as such we tend to view
everything in existence in terms that directly relate to humanity as the premier being of creation. I contend that
humanity has little to no understanding of the concept of time and space or even the ability to understand the reasons
behind our creation and that of the universe. However, this hasn’t halted humanity from falsely believing in their
own omnipotence and omniscience which is exactly what Mill, Aquinas, and Epicurus have done. Each of these

men has assumed that they can deduce through the utilization of reason that they understand more or at the very
least, share equal understanding with God and the motivation behind creation and the existence of evil. I would also
contend that evil does not exist at all and that since the tendency of mankind is to view ourselves as the apex of
creation, that we developed the concept of evil in order to explain natural phenomenon when in reality every cause
and every effect carries only a value of “good” according to our human terms when viewed properly. Since human
beings are just another life form no better or worse than any other in my perspective, and since we have only existed
for a brief time when compared to the creation of existence itself, then you also must concede that the law of
creation is simply the continuation of existence itself. Only when these concessions are granted and accepted by an
individual as being possible, then it becomes feasible in my opinion to state that evil does not exist and is simply a
human construction and an assigned value to certain causes and effects that we observe in the natural world through
our perspective as human beings who are entirely dependent upon our imperfect senses for knowledge. If evil does
not exist and one also concedes that whatever happens in reality is compulsory and good as long as it perpetuates
existence infinitely, then I believe you can also have a God, Creator, or Necessary Being who is omnipotent,
omniscient, and omnibenevolent. In other words, a philosophical God can exist as a perfect entity, but proving the
existence of the Christian, Islamic, or Judaic God is unattainable and can only be achieved through faith alone.

Sagrada Familia, Barcelona (Spain)
Detail of the Passion façade
(Photo taken by MC)
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Maria Loudis

*** Marble Heart
When I was seventeen, I basically decided to have a heart to heart with God. It was funny the way it
happened too; my mom was having one of her religious streaks and off handedly decided to drag me with her to
the confessional booth for our annual shedding of the sins.
The church was irregularly dark that evening and there was a small line of parishioners lining up outside of
our churches not so confessional – confessional booth. I remember standing outside the confessional in the mostly
grey haired line of six people, waiting for everyone to be finished sloughing off their inner sinful lining, when I
realized that I was in fact the youngest person there. How could my sins even compare with these people? They
had years on me while I was a mere high school lass still waiting to be kissed.
Oddly enough it was right about that time that the guy in front of me had finished talking about his sins,
and I realized that I didn’t even know what sins I had to confess. So I lied. I cracked under pressure and lied about
sinning; I told him I swore at my mother – that probably had happened, but I couldn’t think of an instance – and
that I had impure thoughts about the non-existent stable boy.
I think it might be bad that it was also about this point that I didn’t actually feel bad about my false sins,
but it was mostly because my priest happened to be Father Wagner, only the meanest priest on the planet.
There he was all high and mighty with that smug look on his face holding the key to my pseudoforgiveness, giving me penance for the sins I didn’t even commit. It was enough to make me sick.
While he was telling me that we are all sinners and the Lord is all forgiving I couldn’t help but notice the
room/confessional. It had a cozy light and yellow paint that surrounded a chair and curtain that separated him
from me during my moments of quasi-de-sinning. I remember thinking that I was either going to hell, or this entire
scenario didn’t really count because I could see the priest’s feet under that shoddy separation between us.
So I got up and left with a bad taste in my mouth as I walked to the actual worship area to say my tiny
penance for false sins. The high ceilings were a bit creepy, being covered in a veil of darkness, with the only
comfort being the one person in the corner who was still saying their prayers to the eerie yet soothing sounds of
the trickling fountain. Languidly I sat in the first seat I found not knowing what the proper etiquette was in this

empty, not mass like environment. I said my four Hail Mary’s and two our fathers and an act of contrition in hopes
my soul would be cleansed, but something wasn’t right about this, or maybe and more accurately, something
wasn’t right about everything.
There I sat in the darkness waiting for my mother, but knowing how she is in these kinds of scenarios; she
could air her sins for hours the poor dear. I found myself getting grumpy and upset, knowing how most of my
friends and acquaintances were atheist or other at this stage in life, I was starting to question it, this whole religion
thing that is. How could God give his healing powers to this guy whose shoes were showing through a curtain and
had a permanent smug snarl on his face, or better yet, to an institution whose meanings are reinforced and lost
through up, down, kneel and pray? It felt forced, phony and cheap. I decided then, that if I’m going to talk to God,
I’m not going to do it through this guy; I’m not even going to do it through Jesus. I’m going to skip the middleman
and talk directly to this Power that is for me.
“God, whatever you are, whoever you are, and if you’re there I need to know. Are you there? If you are I
don’t need you to do anything but give me a sign. I just need to know I’m not alone, I need to know that you
actually care…that this whole thing isn’t a lie. I’ll take anything, just let me know.” And that’s it. That’s all I said in
my wait. I don’t know what I was expecting after that, but I felt tense and looked around, maybe waiting for Jesus
to appear next to me and pat me on the back before he asked “what’s shakin’?” and passed me some wine. But
that’s not what I found. I just looked down and gleaming in the light was this tiny cat’s eye marble. Just chilling on
the ground. Maybe some kid lost it, but I didn’t remember seeing it before, so I took it and wearily accepted it as a
potential answer, but most likely a coincidence dressed up as a response.
My mom showed up then and sat next to me for her prayers before we went home. Of course we were
the last people there. Oddly enough I normally would have cared but today I didn’t mind. After all I felt like this
was the most useful time I had ever spent in church, even if it was just me being crazy, but something told me that
I wasn’t.
I kept the marble with me in my backpack for a while, feeling like a ghost hunter looking for supernatural
activity in walls, but two weeks later while I was walking home from school, I realized was either proven crazy or
blessed.
I looked down while I was getting off the bus, and there it was in the grass; A shiny green thing, staring at
me through the spotted greenery, begging to be picked up. Lo and behold it was yet another marble. Now it didn’t
seem so much like a coincidence, but it was still there, no answer as to how or where it came from. Finding two
marbles could still be a coincidence right? Well two weeks later I was walking to my friend’s house and bent down
to tie my shoe - a marble. A few weeks after that I was in school brushing my hair in the bathroom before class, I
walk outside and staring at me from the dingy ground was a shiny red mancala bead, which is a form of marble. It
was strange because it happened again in the park, a yellow marble and again when I got my roommate
assignment for school where I was rooming with a Miss L. Marble, and again in front of my boyfriend’s house when
I went there for the first time.

At this point I was glowing with special fuzzy feelings, like I’m the only person who has ever had a special
relationship with God, or whatever force it is that listens to us, but that can’t possibly be when there are so many
people in the world. I’m not special, maybe just over analytical making mountains out of molehills or special God
connections out of marbles. Maybe it’s all coincidence, but I’m convinced that whatever it is that’s out there is
listening to us, I’m pretty sure it cares too otherwise I couldn’t feel so excited about finding a child’s game piece.
It was enough to convince me that I’m not alone, so maybe having faith is more powerful than we think.
All it boils down to is being open to that response when we pray for answers. Ever since then, I feel like I get
answers to my prayers so why shouldn’t anyone else? I found my marble; I dare you to find yours.

***********************
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From Our Guest Writers

Michael Lynch, Ph.D.
Associate Professor, Department of Psychology
SUNY Geneseo

Only in God is my Soul at Rest
Great are you O Lord, and greatly to be praised …
And man desires to praise you, for he is part of your creation.
For you have made us for yourself, and our hearts are restless until they rest in you.
St. Augustine
My 11 year old son has Tourette’s syndrome; an obsessive compulsive disorder; and a germ
phobia. He stutters. And periodically has panic attacks. He can be explosive; and destructive.
He’s afraid to go to school; and to Church. He feels lonely; and depressed. He wonders why all
this had to happen to him, and he sometimes wishes he wasn’t alive.
And then we both cry.
When he was born, he was perfect – such a beautiful boy. Although he was our second child, he
was our first-born son, and we were very proud. My early memories of him are all very happy.
He was always very affectionate and loving. He woke up happy … and stayed happy throughout
the day. Life was very good.
By age five, he started developing some “tics” that were soon diagnosed as Tourette’s syndrome.
From that time on, his life got progressively harder. He started getting anxious, especially about
the thought of getting sick. His fears and anxieties gradually took more and more control of him.
In 4th grade, he started having panic attacks. By 5th grade, it was hard for him to go to school.
And now that he is in 6th grade, he essentially is incapacitated. He hasn’t been to school in
almost six months. He misses his friends. He misses learning new things. He wants to go to
school … but he can’t. And recognizing his inability to do the things that kids his age do – the
things he wants to do – makes him feel hopeless and depressed.

We have our happy moments, but they are fleeting. Most of our lives revolve around my son’s
intense and draining needs. It’s very hard for our whole family, but mostly it’s hard for my son.
He wonders “why him”. I tell him that I don’t know. I try to explain the mystery of suffering …
suggesting that God has allowed this in order to bring about some greater good. I remind him
that Jesus himself suffered greatly, and as a result He perfectly understands our suffering. I
encourage him to use his times of suffering as an opportunity to unite with Jesus. I truly believe
all of this – but I’m an adult. It’s hard for an 11 year old boy to fully comprehend and embrace
these things, especially when you’re the one that’s suffering.
Other times he reflects on his struggles, and acknowledges that his suffering gives him some
insight into the challenges that other people face. He is a remarkably compassionate boy. He
often is moved to tears when commercials come on TV trying to raise money for poor and
hungry children. Many times he has pooled together his small pot of money and deposited it in
the “poor box” at our parish. He occasionally will say that when he grows up, he may want to
help other people who are going through the things he has gone through … maybe as a counselor
… or as a priest. But usually he says he wants to design video games when he grows up. He is
an 11 year old boy after all.
And sometimes he asks questions about Heaven. Mainly he asks if he will be completely healed
when he gets to Heaven. I say yes, and he seems hopeful and smiles. I’m glad that he can
experience hope. But this line of questioning also makes me a little worried.
Day to day life for my son is very hard. Each day is filled with battles and struggles – about big
issues and small. I routinely have to encourage him not to give up. One night when he was only
about nine years old, I gave him a pep talk after an especially difficult day. I pleaded with him,
saying “You can’t give up. If you want to get better, you have to keep working hard.” And he
burst into tears, saying “But I’m only a kid.”
Despite all the difficulties we face, I am aware of God’s presence, even during the most trying
times. I believe that God does not give us more than we can handle. So when He gives us a lot
to handle, it must mean that He is with us more than ever. I find this very comforting. Often on
my drive to work I reflect on how we are surviving through all of this. I know it’s not because of
any skill or virtue on my part. But we get through each day, and we all still love each other. I
am very, very grateful.
The challenges we face surrounding my son’s very real and very sad problems have made me
more aware of the suffering of others. So many people experience heart break and tragedy every
day – from the sudden loss of a loved one, to the gradual dissolution of a family. I would not
trade our lives for anyone else’s. I love my wife, and I love my children. God has given us to
each other and kept us intact. Thank you, Jesus, for this great gift and consolation. The love we
have for each other gives us the strength to persevere, and we can bear anything with your grace.
In you we find great comfort, peace, and rest.

FACULTY ESSAY

Catherine Agar
SJFC Dept. of English

Something Enchanted
Spoiler alert: If you have not yet seen the movie “Enchanted April,” I’m going to tell you how it ends. Rent
and watch it anyway. Lushly filmed with the compelling and capable actors Jim Broadbent and Joan Plowright,
among others, it is one of those rare movies that stay with you long after the final credits roll.
The story centers on four women in 1920’s London who are weary of their restrictive and dismal lives.
London is sopping wet, noisy, bustling, and interminably grey. The women’s relationships are empty and
repressive. Thanks to the sheer determination of one of the women, the small group is gathered and heads to the
Italian countryside, sans husbands, for a vacation. In stark contrast to London, Italy is full of bright sunshine,
riotous blossoming flowers, and bird song. Having traded traffic for tranquility, the women rent an old castle and
set out to rejuvenate themselves in peace and quiet.
As the story unfolds, however, we see the women receiving much more than they anticipated. They
expected to enjoy the sunshine and the flowers, but the location triggers a profound metamorphosis in each
woman as she finds the thing she needs the most. Friendships blossom, love grows, marriages are rekindled, and
one by one relationship and spirits are unkinked and set to rights. Ultimately, each woman’s soul is healed. At the
end of the movie, Joan Plowright’s character, Mrs. Fisher, pushes her walking stick into the dirt and continues
down the path without it. The gesture is symbolic of her new independence and happiness. The camera focuses
on the stick: time passes; seasons wax and wane; and at the very last, the lifeless, inert stick sends out little shoots
and then, gloriously, bursts into flower. Planted in the rich and fertile soil of the Italian countryside, that which
had been a dead crutch became a living thing, destined to shade generations of walkers and embrace generations

of nests. As with all the other transformations in the movie, this one contained a whisper of the miraculous but
was mostly symbolic of the healing and restorative power of the natural world.
I thought about this movie the other day as I was reading in Numbers chapter 17. In this section of the
Old Testament, the Israelites are camped in the wilderness, incurring God’s displeasure with their complaints.
They gripe that the way is long and arduous. Things were more comfortable in Egypt, they insist, where, though
enslaved, they had “fish, melons, cucumbers, leeks, onions, and garlic” to eat instead of manna – and who gave
Moses and Aaron the right to lord it over them as high priests, anyway? In response to this last complaint, which is
a thinly disguised rebellion against God-appointed leadership and thus, against God himself, God tells Moses to
take a staff (a walking stick) from each of the chiefs of the twelve tribes. The sticks, written with the names of the
tribes, are placed in the meeting tent in front of the box (the ark) containing the covenant between God and the
Israelites. “The staff of the person I choose will sprout,” says God, and that is how it happens: Aaron’s staff “grew
shoots, produced blossoms, and bore almonds.” With this gesture, God confirms that Aaron, from the priestly tribe
of Levi, has the right to represent the people before God as High Priest.
This story may seem like just another crazy miracle, but it symbolizes an important theme. I’m always
asking my students to find themes in what we read. We look at motifs such as humanity’s quest for adventure,
“there’s no place like home” (to quote Dorothy), the superior power of nature, the futility of fighting against one’s
fate, and many others. Each piece of literature supports several themes, some more prominently than others. The
story of Aaron’s almond-staff highlights one of the Bible’s primary themes; indeed, this motif is fundamental to the
Bible and to Christianity itself. It is the theme of new life out of death.
One of my family’s favorite children’s stories expresses this theme more succinctly in its title, Something
From Nothing. It is the retelling of a Jewish folktale in which a small boy’s grandfather, a tailor, makes him a
wonderful little blue blanket adorned with stars. As the boy, Joseph grows, the blanket becomes worn out, and
the grandfather makes it into a jacket. The jacket becomes too small, so the grandfather makes it into a vest, a tie,
and finally, a cloth-covered button. When Joseph loses the button (which is reclaimed by a family of mice), even
Grandfather cannot make “something from nothing.” But Joseph can: he writes a story about the experience. He
literally creates something - a story - from nothing - an absence, the lost blanket/jacket/vest/tie/button.

This is what God does. God took the “nothingness,” the uselessness, lifelessness, the absence of
fruitfulness of Aaron’s walking stick and not only made it produce shoots but also blossoms, and not only blossoms
but also almonds. Perhaps Mike Newell, the director of “Enchanted April,” was familiar with this Bible story, but
whether or not he was hardly matters; the theme is the same: it is possible for something to come from nothing,
for new life to come from what seems to be dead, lifeless, and inert. For the authors of the Bible, the source of
that life was God.
This is God’s stock-in-trade – God’s wheelhouse, if you will. Over and over and over again, throughout the
Bible and throughout the history of YHWH’s interaction with humanity, God kindles life from darkness, fire from
ice, breath from the inanimate, something from nothing.
There it is on the very first page, in the very first verse: “In the beginning God created the heavens and the
earth.” Even science, which believes it can ultimately answer all questions about the natural world, hits a brick
wall when asked, “What before the Big Bang?” How can something come from nothing? Scientists don’t know.
This theme is expressed when God creates the swirling planets, vast galaxies, and limitless universe from a
tiny, incredibly dense point of gravitational force. When God stirs life out of primordial soup. When God takes a
group of downtrodden, beleaguered slaves and makes them his great and chosen nation. When God has Moses
strike a rock in the desert and water gushes out for the thirsty. When manna falls from heaven. When Job’s
misery and lament are transformed into some of the most transcendent poetry in the Bible. When Christ marches
out of the tomb. When Saint Paul turns from persecuting Christians to become one of the most important
theologians in all of Christian history. When person after person whose heart had been dead and lifeless and inert,
whose actions and thoughts and feelings had been death-producing and life-killing, puts forth shoots...and
blossoms... and fruit.
Aaron’s staff and Mrs. Fisher’s walking stick and even little Joseph’s button all represent redemption.
Christians are a people reclaimed by God in myriad ways, whether that reclamation is through the soothing,
healing power of the natural world that God created, through the ameliorative love of others, or through creating
and producing art for its own aesthetic sake. Human “inspiration” comes from the God-breath in each individual;
“inspire” literally means to breathe in (as “expire” means to breathe out, or die), and is related to the word for

“spirit.” The Spirit of God in-spires with wholeness and healing. Humanity may be stick-dry and sapless, but God
never is.
People can, and probably have, written long analyses and learned criticisms of “Enchanted April.” Maybe
they’ve pointed out that “civilization bad/nature good” is a trite and tired theme, or that the movie is a little on the
slow side, or perhaps that the plot is a bit predictable. They may even be right, but it doesn’t matter. The movie
and the story are lovely, right down to the final, highly symbolic, moment. Mrs. Fisher leaves her walking stick
behind on the side of the path and all of the movie’s characters walk away from it. None of them stay around to
see it blossom. They don’t need to. It doesn’t matter. All of the other transformations have happened to them,
inside and between them, and this one, this final transformation, is for God’s eyes alone, simply because that is
what he does. Because this is the God who says, “I will make a way in the wilderness and rivers in the desert.”
Because generative and regenerative work are intrinsic to God’s character. God brings order out of chaos, stars
and planets out of murk, sunshine out of tombs. The “something from nothing” that God produces bursts from the
nothingness of desiccation and death into something bright and blossomy, sweet and fruitful and exquisitely
enchanting.

Dr. Bernard Ricca

Teaching as Ministering
It is sometimes said that we live in violent times, or in a violent world. While it is undoubtedly true that there is
much violence in the world, and even overt violence in our schools, it is also true that there is a more subtle violence
that permeates our schools. This violence calls for not just teaching, but ministering, and in doing so, provides a lens
through which to look at teaching and teachers.
Violence in Schools
A schola was, at one time, a place of study where
Students [were] supposed to be in the exceptional situation that allows them to reflect on
themselves and their society under the guidance of competent teachers. They have set aside a
certain amount of time in their lives to look explicitly at their own conditions and at the condition
of the world in which they live in the hope of being better able to understand and act accordingly.
(Nouwen, 1971. p. 4)
This sort of “exceptional situation” does not seem to apply to modern day K-12 schools or to modern day colleges.
K-12 schooling is compulsory, not exceptional. Even college attendance cannot be considered “exceptional” even
though less than one-quarter of adults will earn a bachelor’s degree. Further, if a survey about the purposes of
schools were given to almost any group of people - adults or children - it is unlikely that reflecting on one’s self
would rank high in the frequency of responses. Schools are certainly different than what Nouwen presented.
Such changes are not necessarily a bad thing by themselves. However, when we look at what has replaced reflection
and explicit looks at “the condition of the world,” we may see some disturbing events: For many, schools are a place
of violence. The 2001 reauthorization of the Elementary and Secondary Education Act, commonly known as the
“No Child Left Behind” (NCLB) Act, has heightened the pressure for all students to pass standardized tests, and has
raised the stakes for the teachers of those students. As the curriculum has become more focused on test outcomes,
the further disconnect of the curriculum from the lives of the students, and the resulting alienation, have contributed
to students being one person outside of class and a different person inside of class. In this way, more and more
students suffer from some version of double consciousness (DuBois, 1903). Competition for jobs or places in the
next higher educational level often means that the success of one student must come at the expense of another
student. This competition can even show up in classroom discussions: Instead of listening to colleagues and seeking
to understand what is being shared, many discussions consist of attempts to impose one’s ideas on the group. In
college, many students must make difficult choices between time for working and time for studying, and students
still accrue a large college loan debt despite their best efforts. Through it all, a functioning adult is supposed to be
constructed from a young child along the lines of Dr. Frankenstein’s monster, out of pieces assembled from different
origins, all under the guise of some knowing doctor of curriculum. All of these situations, and many others, are a
form of violence, as they separate students from themselves.
Teachers are immune neither from either the effects of this violence nor from spreading this violence. Teachers

spend a great deal of time just getting things “under control”, lest the classroom erupt into overt chaos. Further,
Peter Ramus, in the 16th century provided “an organizational chart of his approach to the organization of curriculum,
thus ‘methodizing’ (and indeed universalizing) that which had previously been quite personal” (Doll, 2012, p. 9).
Teachers still labor under this type of organization of curriculum, and largely are taught how to implement this
impersonal curriculum, using such devices as lesson plans, unit plans, standardized assessments, and so on.
Teachers are called upon to implement this carefully constructed curriculum, and to do so almost without regard to
the actual needs of the students in their classrooms.(Even calls to “differentiate instruction” are usually made as an
addition to the basics of teaching rather than being at the foundation of teaching.) Even the way that teachers refer to
themselves often reflects this impersonal approach: Teachers say “I teach math” (or any other subject) much more
often than they say “I teach students”.
Teaching as Ministering
While an exact definition of “ministry” or “minister” is beyond the scope of this piece, any understanding of
minister probably includes the roles of healer, peacemaker, and the like. Hence, and this is the important piece of
ministry here, those subjected to violence require ministry. Hence, the situation of subtle, pervasive violence in
schools calls all of us, but especially teachers, into the roles of peacemaker and healer. In other words, teachers in
today’s schools must be ministers, and so it is appropriate to look at teaching as ministry.
Teachers as ministers
Nouwen claims that “[p]erhaps we have paid too much attention to the content of teaching without realizing that the
teaching relationship is the most important factor in the ministry of teaching” (1971, p. 5). Teachers, and teacher
educators, spend a great deal of time and energy on many aspects of teaching. Rarely, however, is much time or
energy spent explicitly examining the relationships between teachers and students, despite its importance. The
standards that are applied to teachers do not say anything about student-teacher relationships, except to provide legal
boundaries for such relationships. Hence, a quick look at the teacher certification programs here at Fisher really does
not find anything about student-teacher relationships in any of the course descriptions. (In this way, the Fisher
programs are not much different than any other teacher certification program.)
And how are teachers exemplify the “first characteristic of a redemptive teacher-student relationship...to evoke in
the other his [sic] respective potentials and make them available to each other” (Nouwen, 1971, p. 12)? There exist
some explicit examinations of the relationships that are at the basis of teaching as ministry. Parker Palmer (2007)
shares his own reflections on teaching and the “inner landscape” of teaching; a thorough exploration of that
landscape is necessary for building relationships with students. Jayne Fleener (2002) takes this exploration even
further, connecting heart to curriculum. In her view of curriculum, the product embodies the process, and
curriculum must therefore start with heart to be non-violent. The purpose of planning is not to produce a better
lesson plan for the teacher to deliver to students, but instead the purpose of planning is to create a safe space in
which students and teachers can explore together. It is only in such safe spaces that a sort of academic healing can
begin, where students can put themselves and each other back together, and where the important parts of their lives
do not have to be kept compartmentalized.
Writing in the journal Complicity, Seltzer-Kelly et al. (2011), and the commentaries that follow them, explore some
of the issues that underlie safe classroom spaces and what may happen in their absence. While not explicitly
working from a ministry frame of reference, the themes that are examined - the unintentional alienation of students,
(dis-)connections between school and life, competition, relationships, etc. - are precisely those that Nouwen (1971)
calls us to examine. The authors start from an autobiographical view, putting into action many of the things that
Palmer (2007) points out and finding (sometimes) both peace and healing. Seltzer-Kelly et al. and several of the
commentaries explicitly address student-teacher relationships and the larger system in which students and teachers
find themselves.
Mercy
A view of teaching as ministering requires teachers to be more than just a peacemaker or healer for our students,
however: Teachers must be intentional and systemic about their approach. Seymour Sarason (1993) complained
about the traditional Hollywood depiction of heroic teachers in films such as Dead Poets Society, Stand and Deliver,

or Mr. Holland’s Opus. Seymour’s complaint is that these films show how a great teacher can benefit some students
while leaving the educational system unchanged. As Uri Triesman (2011) said: “It is not right that your success
should depend upon the accident of my presence.” These calls remind us that ministry is not only about individual
relationships, but also about the need or systemic change.
In cases of violence, this type of system change, in the words of Jon Sobrino (1994), requires us to take the crucified
people from the cross. We must see teaching, like all ministering, as having an individual relationship component as
well as a system component. Teachers must not only help the students they happen to encounter; teachers must also
help to change “the system” so that fewer students are subjected to the subtle violence of the classroom.
And Beyond
Teachers live in a world of “not yet”. Rarely do teachers see the ultimate result of their work. Instead, teachers see
snapshots of their students, who they are today or at the end of the year, or at graduation. This is because, like
ministers, teachers work in the lives of their students, and those lives are messy and usually extend far beyond any
assignment, course or school. As such, there is no real conclusion to be had in the present examination, no tidy
summary of what has been said, only more questions and further reflection.

References
Doll, W. (2012). Complexity and the culture of curriculum. Complicity 9 (1), pp. 7-30.
DuBois, W. E. B. (1903). The souls of Black folk. New York, NY: Bantam Books.
Fleener, M. J. (2002). Curriculum dynamics: Recreating heart. New York, NY: Peter Lang.
Nouwen, H. (1971). Creative ministry. Garden City, NY: Image Books.
Palmer, P. (2007). The courage to teach: Exploring the inner landscape of a teacher’s life. San Francisco, CA:
Jossey-Bass.
Sarason, S. (1993). The predictable failure of educational reform: Can we change course before it’s too late. San
Francisco, CA: Jossey-Bass.
Seltzer-Kelly, D. Cinnamon, S., Cunningham, C., Gurland, S., Jones, K., & Toth, S. (2011). (Re)Imagining Teacher
Preparation for Conjoint Democratic Inquiry in Complex Classroom Ecologies. Complicity 8 (1), 5-27.
Sobrino, J. (1994). The principle of mercy: Taking the crucified people from the cross. Maryknoll, NY: Orbis Books.
Triesman, U. (2011). “What’s a teacher to do?” Keynote speech delivered at the 2011 NSF Robert Noyce
Scholarship Program Conference. Washington, DC.

***********************
Dr. Bernard Ricca is

Director, Graduate Program in Mathematics, Science and Technology Education
Department of Mathematical and Computing Sciences

Tim Madigan
Dept. of Philosophy

Saint John Fisher Is Irish

St. John Fisher College has just launched an Irish Studies Program, of which I have been named the first
Director. In conjunction with this, I have endeavored to find out as many Irish-related connections that already exist
(such as courses presently being offered relating to Irish culture, history and literature), and also what future projects
might be feasible for the program, including study abroad possibilities for students and faculty exchanges. Imagine
my joy when I learned that the namesake of our college is himself a good Irishman!
Strictly speaking that’s not quite true. The actual John Fisher, executed under the orders of King Henry
VIII in 1535 for opposing his efforts to divorce his wife, Queen Catherine, and for assuming the role of head of the
Church of England, was 100% English, being born in Yorkshire, serving for many years as Chancellor of
Cambridge University and as Bishop of Rochester, England. But there is an Irish connection nonetheless.
A few years ago Father Leo Hetzler, CSB, alerted me to a television series called “The Tudors” which was
playing on the Showtime network. According to Father Leo (a man with an encyclopedic knowledge of Sixteenth
Century England), the show gave a very accurate depiction of the life and travails of Bishop Fisher and his friend
and fellow martyr Sir Thomas More. Even though it was also noted for its rather salacious depiction of King
Henry’s more earthly appetites, Father Leo gave me his dispensation and I dutifully watched the entire series. I was
quite impressed by its erudition and by the excellent acting abilities of its cast members. In particular, I was pleased
to see that Bishop Fisher was given such a prominent presence in the first and second seasons of the show, and I was
very impressed by the actor who portrayed him, Bosco Hogan. I was even more impressed when, in researching Mr.
Hogan, I discovered that he was Irish! In fact, I then recalled that I had seen another great performance of his, in the

1977 film version of James Joyce’s A Portrait of the Artist as a Young Man, in which he played the iconic role of
Stephen Dedalus, Joyce’s alter ego.
I began an e-mail correspondence with Bosco, whose website (www.bosco.ie) shows the great range of
roles he has played in films, and on television, radio and stage. I told him that I was incorporating his scenes as John
Fisher into my Introduction to Philosophy class, as a way of letting students know something about the life of the
man for whom their school is named. In particular, I make it a point to show them the very moving execution scene,
where Fisher asks the assembled crowd to pray for him as he is about to be beheaded, and is greeted with cries of
“God bless you, Cardinal Fisher” in return, even though such words would have been considered treasonous at the
time. (The story goes that Pope Paul III, upon learning of Bishop Fisher’s imprisonment, had tried to save his life by
elevating him the College of Cardinals, upon which Henry VIII is said to have exclaimed: “By the time the
cardinal’s hat arrives he won’t have a head to put it on.”) While a harrowing scene, it allows the students to see how
courageous and steadfast Fisher was even in the face of imminent death. Like his friend Thomas More, he was truly
a man for all seasons, and Bosco’s depiction of him brings this out in a memorable way.
Last December, while visiting Dublin on Irish Studies-related matters, I had the chance to get together with
Bosco himself, at a famous watering hole in Dublin called McDaid’s Pub, where the notorious Irish writer Brendan
Behan is said to have spent far too many evenings. Bosco gave his best wishes to the new Irish Studies Program and
also to the students, faculty and staff at the school named after the person he so ably played in “The Tudors.” I asked
him to write up his memories of appearing in the show, especially filming the harrowing death scene. “When offered
the role of John Fisher in ‘The Tudors,’” he writes, “I knew next to nothing about him. A little research revealed that
I was being asked to portray a man of great compassion, integrity and immense physical courage. Thankfully the
writer of the series – the wonderfully talented Michael Hirst – made the task a great deal easier than it might have
been by, in many instances, using the actual words of the great man, particularly in the execution scene. Filming that
scene was an emotional experience. Standing before a large crowd, many baying for Fisher’s blood, many more
praying and shouting words of encouragement, was both frightening and exhilarating. I cannot begin to imagine
what it must have been like to face the axe in reality! Fisher went with incredible bravery to his martyrdom. Such
faith is truly humbling.”

There is an interesting – and rather gruesome – coda to the story. After Fisher’s execution, his head, as well
as that of Thomas More’s, was displayed on the Tower Bridge in London, as a warning to all not to go against the
wishes of King Henry. Bosco continues: “Because Fisher’s head was displayed on Tower Bridge, I had to endure the
process of having my head replicated in plaster. This involved having my head and shoulders encased in rubber
solution which was then shrouded in plaster-of-paris. One can’t see or hear, and breathing is facilitated through
straws up the nostrils. For someone mildly claustrophobic it is a nightmare! It is not, however, as bad as having the
head removed by an axe. I survived!” That is indeed taking one’s commitment to acting to levels close to
martyrdom. “I kept my extra head as a memento,” he continues. “The production company wanted to keep it but
relinquished it to me when I – reasonably – pointed out that as it looks like me and nobody else they could hardly
use it again. It is fun to have around at Halloween!”
I take it a good omen that the new Irish Studies Program is being launched with words of encouragement
from an Irish actor who so memorably played the role of John Fisher, and I encourage everyone who has not yet
done so to watch Bosco Hogan’s performance in “The Tudors.” I’m hoping I can reciprocate the courtesy he showed
me in Dublin by hosting him here at the college named for the man he so masterfully portrayed. I’ll leave it up to
him whether or not he brings his extra head with him!
----------------------------------------------------------------------------------------------------------{Tim Madigan teaches in the Department of Philosophy and Classical Studies and is the first director of the new
Irish Studies Program.}
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Rachael Drojak and Jacob Swartwout

Reaching the Promised Land

Dr. Martin Luther King Jr. was one of the greatest leaders of the civil rights movement
during the 1960s. Dr. King’s rhetoric gave African Americans hope and pride in the color of
their skin and that one day freedom and equality would envelop their lives. On April 3, 1968,
Martin Luther King Jr., gave his final speech in the Mason Temple in Memphis, Tennessee.
King was in Memphis to speak about unity, economic actions, boycotts, and nonviolent protest.
At the end of this speech he spoke about an early death that could be approaching after several
death threats throughout his career.

***“We are saying that we are God's children. And that we are God's children; we don't have to
live like we are forced to live.”

Rachael: If we were all created in God’s divine image, then why is it that there is so much
inequality? I believe that we live in a world where people thrive off inequality, where the strong
live off the oppressed.
Jacob: Some people may not truly follow or practice Christianity nor maintain that God created
all people in his divine image. However, the ones who do believe they were created in God’s
image must also believe in equality. In taking Father Graf’s course, Martin and Malcolm I have
learned that many Ministers, both African-American and Caucasian, who Martin Luther King
believed would support him, actually did not. I cannot understand how the very people who
should have supported Dr. King in his struggle for equality, ended up by leaving him to himself.
These ministers were supposed to recognize God’s image; how they could step aside and let
other children of God suffer, appalls me. I also agree that the strong thrive off the weak. For
example, the African race had been enslaved for centuries; when they were freed, they still did
not have rights, and many slave owners took advantage of this keeping them as working slaves
for small profits.

*** “And I've looked over. And I've seen the Promised Land. I may not get there with you”
Jacob: What do you think Martin Luther King Jr. meant when he said, “Like anybody, I would
like to live a long life. Longevity has its place. But I'm not concerned about that now. I just want
to do God's will. And He's allowed me to go up to the mountain. And I've looked over. And I've
seen the Promised Land. I may not get there with you?”
Rachael: I believe that King knew that he was nearing the end of his life; however, he fulfilled
what he believed God had intended for him to do. He led his African-American brothers and
sisters on the road to freedom, but was unable to lead them to the end of that road. King left it up

to the future generations to continue that journey to the end - the achievement of freedom and
equality for all people.
Jacob: The death of Martin Luther King Jr. was a terrible tragedy, but this event did bring good
to the African-American race. His death gave his followers the strength and determination to
continue fighting for their rights. As a whole the civil rights movement became stronger and so
did the black community. If Martin Luther King Jr. were alive today I do not believe he would
have had such a great impact on society. He truly was in the perfect place at the perfect time
and, if this point in history had not occurred at that time, the world might be now a much
different place.

*** “Something is happening in our world. The masses of people are rising up.”
Jacob: Rachael, do you believe that after Dr. King’s untimely death, racism is still a prevalent
problem today?
Rachael: I believe that in today’s society racism is still a problem; however, it often goes unseen
or unheard. For example, there is institutional racism, and classism that deny many different
races their rights. We are taught that racism as a problem has been ended by the civil rights
movement, but I believe that it has not ended; it will take a long time indeed to completely end
this injustice.
Jacob: I feel the same way when speaking about racism in the present. I often hear or read about
different types of racism that are still prevailing. Racism may still be a problem after my life will
be over; the only way to stop it is to continue the struggle for justice. It has been fifty years since
Martin Luther King’s death and we have still not ended racism. Hopefully we will live continue
to see many people who will make all efforts to shape a world without racism.

“I’ve been to the Mountaintop”

Dr. Martin Luther King, Jr. speaking at Mason Temple, Memphis, TN on April 3, 1968.
Dr. Martin Luther King, Jr. delivered this speech in support of the striking sanitation workers at Mason Temple in Memphis, TN on April 3, 1968
— the day before he was assassinated.

Thank you very kindly, my friends. As I listened to Ralph Abernathy in his eloquent and generous introduction and then thought about myself, I
wondered who he was talking about. It's always good to have your closest friend and associate say something good about you. And Ralph is the
best friend that I have in the world.
I'm delighted to see each of you here tonight in spite of a storm warning. You reveal that you are determined to go on anyhow. Something is
happening in Memphis, something is happening in our world.
As you know, if I were standing at the beginning of time, with the possibility of general and panoramic view of the whole human history up to
now, and the Almighty said to me, "Martin Luther King, which age would you like to live in?" — I would take my mental flight by Egypt
through, or rather across the Red Sea, through the wilderness on toward the promised land. And in spite of its magnificence, I wouldn't stop there.
I would move on by Greece, and take my mind to Mount Olympus. And I would see Plato, Aristotle, Socrates, Euripides and Aristophanes
assembled around the Parthenon as they discussed the great and eternal issues of reality.
But I wouldn't stop there. I would go on, even to the great heyday of the Roman Empire. And I would see developments around there, through
various emperors and leaders. But I wouldn't stop there. I would even come up to the day of the Renaissance, and get a quick picture of all that
the Renaissance did for the cultural and esthetic life of man. But I wouldn't stop there. I would even go by the way that the man for whom I'm
named had his habitat. And I would watch Martin Luther as he tacked his ninety-five theses on the door at the church in Wittenberg.
But I wouldn't stop there. I would come on up even to 1863, and watch a vacillating president by the name of Abraham Lincoln finally come to
the conclusion that he had to sign the Emancipation Proclamation. But I wouldn't stop there. I would even come up to the early thirties, and see a
man grappling with the problems of the bankruptcy of his nation. And come with an eloquent cry that we have nothing to fear but fear itself.
But I wouldn't stop there. Strangely enough, I would turn to the Almighty, and say, "If you allow me to live just a few years in the second half of
the twentieth century, I will be happy." Now that's a strange statement to make, because the world is all messed up. The nation is sick. Trouble is
in the land. Confusion [is] all around. That's a strange statement. But I know, somehow, that only when it is dark enough, can you see the stars.
And I see God working in this period of the twentieth century in a way that men, in some strange way, are responding — something is happening
in our world. The masses of people are rising up. And wherever they are assembled today, whether they are in Johannesburg, South Africa;

Nairobi, Kenya; Accra, Ghana; New York City; Atlanta, Georgia; Jackson, Mississippi; or Memphis, Tennessee — the cry is always the same —
"We want to be free."
And another reason that I'm happy to live in this period is that we have been forced to a point where we're going to have to grapple with the
problems that men have been trying to grapple with through history, but the demand didn't force them to do it. Survival demands that we grapple
with them. Men, for years now, have been talking about war and peace. But now, no longer can they just talk about it. It is no longer a choice
between violence and nonviolence in this world; its nonviolence or nonexistence.
That is where we are today. And also in the human rights revolution, if something isn't done, and in a hurry, to bring the colored peoples of the
world out of their long years of poverty, their long years of hurt and neglect, the whole world is doomed. Now, I'm just happy that God has
allowed me to live in this period, to see what is unfolding. And I'm happy that He's allowed me to be in Memphis.
I can remember, I can remember when Negroes were just going around as Ralph has said, so often, scratching where they didn't itch, and
laughing when they were not tickled. But that day is all over. We mean business now, and we are determined to gain our rightful place in God's
world.
And that's all this whole thing is about. We aren't engaged in any negative protest and in any negative arguments with anybody. We are saying
that we are determined to be men. We are determined to be people. We are saying that we are God's children. And that we don't have to live like
we are forced to live.
Now, what does all of this mean in this great period of history? It means that we've got to stay together. We've got to stay together and maintain
unity. You know, whenever Pharaoh wanted to prolong the period of slavery in Egypt, he had a favorite, favorite formula for doing it. What was
that? He kept the slaves fighting among themselves. But whenever the slaves get together, something happens in Pharaoh's court, and he cannot
hold the slaves in slavery. When the slaves get together, that's the beginning of getting out of slavery. Now let us maintain unity.
Secondly, let us keep the issues where they are. The issue is injustice. The issue is the refusal of Memphis to be fair and honest in its dealings
with its public servants, who happen to be sanitation workers. Now, we've got to keep attention on that. That's always the problem with a little
violence. You know what happened the other day, and the press dealt only with the window-breaking. I read the articles. They very seldom got
around to mentioning the fact that one thousand, three hundred sanitation workers were on strike, and that Memphis is not being fair to them, and
that Mayor Loeb is in dire need of a doctor. They didn't get around to that.
Now we're going to march again, and we've got to march again, in order to put the issue where it is supposed to be. And force everybody to see
that there are thirteen hundred of God's children here suffering, sometimes going hungry, going through dark and dreary nights wondering how
this thing is going to come out. That's the issue. And we've got to say to the nation: we know it's coming out. For when people get caught up with
that which is right and they are willing to sacrifice for it, there is no stopping point short of victory.
We aren't going to let any mace stop us. We are masters in our nonviolent movement in disarming police forces; they don't know what to do, I've
seen them so often. I remember in Birmingham, Alabama, when we were in that majestic struggle there we would move out of the 16th Street
Baptist Church day after day; by the hundreds we would move out. And Bull Connor would tell them to send the dogs forth and they did come;
but we just went before the dogs singing, "Ain't gonna let nobody turn me round." Bull Connor next would say, "Turn the fire hoses on." And as I
said to you the other night, Bull Connor didn't know history. He knew a kind of physics that somehow didn't relate to the trans physics that we
knew about. And that was the fact that there was a certain kind of fire that no water could put out. And we went before the fire hoses; we had
known water. If we were Baptist or some other denomination, we had been immersed. If we were Methodist, and some others, we had been
sprinkled, but we knew water.
That couldn't stop us. And we just went on before the dogs and we would look at them; and we'd go on before the water hoses and we would look
at it, and we'd just go on singing "Over my head I see freedom in the air." And then we would be thrown in the paddy wagons, and sometimes we
were stacked in there like sardines in a can. And they would throw us in, and old Bull would say, "Take them off," and they did; and we would
just go in the paddy wagon singing, "We Shall Overcome." And every now and then we'd get in the jail, and we'd see the jailers looking through
the windows being moved by our prayers, and being moved by our words and our songs. And there was a power there which Bull Connor
couldn't adjust to; and so we ended up transforming Bull into a steer, and we won our struggle in Birmingham.
Now we've got to go on to Memphis just like that. I call upon you to be with us Monday. Now about injunctions: We have an injunction and
we're going into court tomorrow morning to fight this illegal, unconstitutional injunction. All we say to America is, "Be true to what you said on
paper." If I lived in China or even Russia, or any totalitarian country, maybe I could understand the denial of certain basic First Amendment
privileges, because they hadn't committed themselves to that over there. But somewhere I read of the freedom of assembly. Somewhere I read of

the freedom of speech. Somewhere I read of the freedom of the press. Somewhere I read that the greatness of America is the right to protest for
right. And so just as I say, we aren't going to let any injunction turn us around. We are going on.
We need all of you. And you know what's beautiful to me, is to see all of these ministers of the Gospel. It's a marvelous picture. Who is it that is
supposed to articulate the longings and aspirations of the people more than the preacher? Somehow the preacher must be an Amos, and say, "Let
justice roll down like waters and righteousness like a mighty stream." Somehow, the preacher must say with Jesus, "The spirit of the Lord is upon
me, because he hath anointed me to deal with the problems of the poor."
And I want to commend the preachers, under the leadership of these noble men: James Lawson, one who has been in this struggle for many years;
he's been to jail for struggling; but he's still going on, fighting for the rights of his people. Rev. Ralph Jackson, Billy Kiles; I could just go right on
down the list, but time will not permit. But I want to thank them all. And I want you to thank them, because so often, preachers aren't concerned
about anything but themselves. And I'm always happy to see a relevant ministry.
It's all right to talk about "long white robes over yonder," in all of its symbolism. But ultimately people want some suits and dresses and shoes to
wear down here. It's all right to talk about "streets flowing with milk and honey," but God has commanded us to be concerned about the slums
down here, and his children who can't eat three square meals a day. It's all right to talk about the new Jerusalem, but one day, God's preachers
must talk about the New York, the new Atlanta, the new Philadelphia, the new Los Angeles, the new Memphis, Tennessee. This is what we have
to do.
Now the other thing we'll have to do is this: Always anchor our external direct action with the power of economic withdrawal. Now, we are poor
people, individually, we are poor when you compare us with white society in America. We are poor. Never stop and forget that collectively, that
means all of us together, collectively we are richer than all the nations in the world, with the exception of nine. Did you ever think about that?
After you leave the United States, Soviet Russia, Great Britain, West Germany, France, and I could name the others, the Negro collectively is
richer than most nations of the world. We have an annual income of more than thirty billion dollars a year, which is more than all of the exports
of the United States, and more than the national budget of Canada. Did you know that? That's power right there, if we know how to pool it.
We don't have to argue with anybody. We don't have to curse and go around acting bad with our words. We don't need any bricks and bottles, we
don't need any Molotov cocktails, we just need to go around to these stores, and to these massive industries in our country, and say, "God sent us
by here, to say to you that you're not treating his children right. And we've come by here to ask you to make the first item on your agenda fair
treatment, where God's children are concerned. Now, if you are not prepared to do that, we do have an agenda that we must follow. And our
agenda calls for withdrawing economic support from you."
And so, as a result of this, we are asking you tonight, to go out and tell your neighbors not to buy Coca-Cola in Memphis. Go by and tell them not
to buy Sealtest milk. Tell them not to buy—what is the other bread?—Wonder Bread. And what is the other bread company, Jesse? Tell them not
to buy Hart's bread. As Jesse Jackson has said, up to now, only the garbage men have been feeling pain; now we must kind of redistribute the
pain. We are choosing these companies because they haven't been fair in their hiring policies; and we are choosing them because they can begin
the process of saying, they are going to support the needs and the rights of these men who are on strike. And then they can move on downtown
and tell Mayor Loeb to do what is right.
But not only that, we've got to strengthen black institutions. I call upon you to take your money out of the banks downtown and deposit your
money in Tri-State Bank—we want a "bank-in" movement in Memphis. So go by the savings and loan association. I'm not asking you something
we don't do ourselves at SCLC. Judge Hooks and others will tell you that we have an account here in the savings and loan association from the
Southern Christian Leadership Conference. We're just telling you to follow what we're doing. Put your money there. You have six or seven black
insurance companies in Memphis. Take out your insurance there. We want to have an "insurance-in."
Now these are some practical things we can do. We begin the process of building a greater economic base. And at the same time, we are putting
pressure where it really hurts. I ask you to follow through here.
Now, let me say as I move to my conclusion that we've got to give ourselves to this struggle until the end. Nothing would be more tragic than to
stop at this point, in Memphis. We've got to see it through. And when we have our march, you need to be there. Be concerned about your brother.
You may not be on strike. But either we go up together, or we go down together.
Let us develop a kind of dangerous unselfishness. One day a man came to Jesus; and he wanted to raise some questions about some vital matters
in life. At points, he wanted to trick Jesus, and show him that he knew a little more than Jesus knew, and through this, throw him off base. Now
that question could have easily ended up in a philosophical and theological debate. But Jesus immediately pulled that question from mid-air, and
placed it on a dangerous curve between Jerusalem and Jericho. And he talked about a certain man, who fell among thieves. You remember that a

Levite and a priest passed by on the other side. They didn't stop to help him. And finally a man of another race came by. He got down from his
beast, decided not to be compassionate by proxy. But with him, administering first aid, and helped the man in need. Jesus ended up saying, this
was the good man, this was the great man, because he had the capacity to project the "I" into the "thou," and to be concerned about his brother.
Now you know, we use our imagination a great deal to try to determine why the priest and the Levite didn't stop. At times we say they were busy
going to church meetings—an ecclesiastical gathering—and they had to get on down to Jerusalem so they wouldn't be late for their meeting. At
other times we would speculate that there was a religious law that "One who was engaged in religious ceremonials was not to touch a human
body twenty-four hours before the ceremony." And every now and then we begin to wonder whether maybe they were not going down to
Jerusalem, or down to Jericho, rather to organize a "Jericho Road Improvement Association." That's a possibility. Maybe they felt that it was
better to deal with the problem from the causal root, rather than to get bogged down with an individual effort.
But I'm going to tell you what my imagination tells me. It's possible that these men were afraid. You see, the Jericho road is a dangerous road. I
remember when Mrs. King and I were first in Jerusalem. We rented a car and drove from Jerusalem down to Jericho. And as soon as we got on
that road, I said to my wife, "I can see why Jesus used this as a setting for his parable." It's a winding, meandering road. It's really conducive for
ambushing. You start out in Jerusalem, which is about 1200 miles, or rather 1200 feet above sea level. And by the time you get down to Jericho,
fifteen or twenty minutes later, you're about 2200 feet below sea level. That's a dangerous road. In the days of Jesus it came to be known as the
"Bloody Pass." And you know, it's possible that the priest and the Levite looked over that man on the ground and wondered if the robbers were
still around. Or it's possible that they felt that the man on the ground was merely faking. And he was acting like he had been robbed and hurt, in
order to seize them over there, lure them there for quick and easy seizure. And so the first question that the Levite asked was, "If I stop to help
this man, what will happen to me?" But then the Good Samaritan came by. And he reversed the question: "If I do not stop to help this man, what
will happen to him?"
That's the question before you tonight. Not, "If I stop to help the sanitation workers, what will happen to all of the hours that I usually spend in
my office every day and every week as a pastor?" The question is not, "If I stop to help this man in need, what will happen to me?" "If I do not
stop to help the sanitation workers, what will happen to them?" That's the question.
Let us rise up tonight with a greater readiness. Let us stand with a greater determination. And let us move on in these powerful days, these days of
challenge to make America what it ought to be. We have an opportunity to make America a better nation. And I want to thank God, once more,
for allowing me to be here with you.
You know, several years ago, I was in New York City autographing the first book that I had written. And while sitting there autographing books,
a demented black woman came up. The only question I heard from her was, "Are you Martin Luther King?"
And I was looking down writing, and I said yes. And the next minute I felt something beating on my chest. Before I knew it I had been stabbed
by this demented woman. I was rushed to Harlem Hospital. It was a dark Saturday afternoon. And that blade had gone through, and the X-rays
revealed that the tip of the blade was on the edge of my aorta, the main artery. And once that's punctured, you drown in your own blood—that's
the end of you.
It came out in the New York Times the next morning, that if I had sneezed, I would have died. Well, about four days later, they allowed me, after
the operation, after my chest had been opened, and the blade had been taken out, to move around in the wheel chair in the hospital. They allowed
me to read some of the mail that came in, and from all over the states, and the world, kind letters came in. I read a few, but one of them I will
never forget. I had received one from the President and the Vice-President. I've forgotten what those telegrams said. I'd received a visit and a
letter from the Governor of New York, but I've forgotten what the letter said. But there was another letter that came from a little girl, a young girl
who was a student at the White Plains High School. And I looked at that letter, and I'll never forget it. It said simply, "Dear Dr. King: I am a
ninth-grade student at the White Plains High School." She said, "While it should not matter, I would like to mention that I am a white girl. I read
in the paper of your misfortune, and of your suffering. And I read that if you had sneezed, you would have died. And I'm simply writing you to
say that I'm so happy that you didn't sneeze."
And I want to say tonight, I want to say that I am happy that I didn't sneeze. Because if I had sneezed, I wouldn't have been around here in 1960,
when students all over the South started sitting-in at lunch counters. And I knew that as they were sitting in, they were really standing up for the
best in the American dream. And taking the whole nation back to those great wells of democracy which were dug deep by the Founding Fathers
in the Declaration of Independence and the Constitution. If I had sneezed, I wouldn't have been around in 1962, when Negroes in Albany,
Georgia, decided to straighten their backs up. And whenever men and women straighten their backs up, they are going somewhere, because a
man can't ride your back unless it is bent. If I had sneezed, I wouldn't have been here in 1963, when the black people of Birmingham, Alabama,
aroused the conscience of this nation, and brought into being the Civil Rights Bill. If I had sneezed, I wouldn't have had a chance later that year,
in August, to try to tell America about a dream that I had had. If I had sneezed, I wouldn't have been down in Selma, Alabama, been in Memphis
to see the community rally around those brothers and sisters who are suffering. I'm so happy that I didn't sneeze.

And they were telling me, now it doesn't matter now. It really doesn't matter what happens now. I left Atlanta this morning, and as we got started
on the plane, there were six of us, the pilot said over the public address system, "We are sorry for the delay, but we have Dr. Martin Luther King
on the plane. And to be sure that all of the bags were checked, and to be sure that nothing would be wrong with the plane, we had to check out
everything carefully. And we've had the plane protected and guarded all night."
And then I got to Memphis. And some began to say the threats, or talk about the threats that were out. What would happen to me from some of
our sick white brothers?
Well, I don't know what will happen now. We've got some difficult days ahead. But it doesn't matter with me now. Because I've been to the
mountaintop. And I don't mind.

Like anybody, I would like to live a long life. Longevity has its place. But I'm not concerned about that now. I just want to do God's will. And He's
allowed me to go up to the mountain. And I've looked over. And I've seen the Promised Land. I may not get there with you. But I want you to
know tonight, that we, as a people, will get to the Promised Land. And I'm happy, tonight. I'm not worried about anything. I'm not fearing any
man. Mine eyes have seen the glory of the coming of the Lord.

View from a mountaintop

